For Reference 


: 
fe 
72) 
= 
5 
: 
Z, 
<>} 
i 
a 
<>} 
al 
iS) 
a 
a 
fe) 
Z 


ee ad 


For Reference 


NOT TO BE TAKEN FROM THIS ROOM 


Gx. asnss 


UNIOERSICACIS 
AIDERCALNSIS 


Digitized by the Internet Archive 
in 2017 with funding from 
University of Alberta Libraries 


https://archive.org/details/godmanrelationinOOblak 


ee shies) 
Tee yn ot 
hoe bt 


tt 
see 


Wye 
Weer 


if 


ATHGGIA YO YEIEAAV IMD aah 
‘BHOWUEIOS GUA BINA TO YravOAT 
(YPIUIVIC) 


aw decd eh aco eaeweus bomgietebau edt ,oW 
ani"  beldidas ekeedt alddiw edd beet eved 
"IGTAGSE %O YOOd GAT MI MOTTAISA WAM.coOD 
.«h-4 ,Dtelot itd slilTioom viexela ud bedtimdve 
Tol ednomettupses add So nen tibet {sidisq at 
-sten ow bas ,.ydtatvid to toferfosd to sergeb odd 


»Sonstqeoos edt Snemmoosrx yd 


| fetsomba 


stied lA 


THE GOD-MAN RELATION 
IN THE BOOK OF EZEKIEL 


A dissertation 
submitted to the B. D. Committee of the 
Senate of the University of Alberta 
in eandidacy for the degree of 


Bachelor of Divinity 


by 


Blakely M. Pritchard, B.A. 


‘University of Alberta 


April (1951 


TEAR CEP 
panes teak | 


TO 


RY " 
if sn, 


AUUSEL 


sotd Linn é 
c) « 
tr: SS { * . - 2 
H " WosvT cmp cer FP oy co pk & Co Aone cies 
i tO YoLetevioU sat to staned 
i ey a ea at sop "pup za, OS am ep ix 2 ae aoe do . 2 
09 SSTR9D efy TOT Yosbipass of 
Yu fat Vets LO TOL Sp WAS Bs 
VG 
he 
Z eT Ro! r ar MP [s a ee 
& lop So gee Po PA WARS Oh, dy ole @ AML Ye RP adh oP he CA 
i a éS ‘ j f. 9 ris CT Pr ar Se & an 
Hal A) A Sa? Wb ah) sy Se? Xy os Hie SEE 8 DA Ih J V Baa i 


yin 
io 
ote “ot 


TABLE OF CONTENTS 


CHAPTER 
INTRODUCTION 
I THE PROPOSITION 
iT THE FORMAL CHARGE AGAINST 


J ERUSALEM 
IIl THE PUNISHMENT OF JERUSALEM 


Iv PARDON AND RESTORATION 
V. ‘THE GENTILE NATIONS 
VI GOD AND THE INDIVIDUAL 


Vil THE GOD-MAN RELATION 


APPENDIX 
BIBLIOGRAPHY 


PAGE 


Lol 
104 


GOAT 


lof 
SOL 


WOTTOUCOATUI 
WOITI2OIOAT ART ¥ 
PEMIADA AOGAHO IAMSOE MHP Il 


MEIAGUAED | 
MAIACUHEL 10 TMEMHEIMUL SBT. III 


WOITAROTESH GMA WOGHAT == VI 
eMOITAM GILTMED SBT v 


TAUGIVIGMI HHT qMA cop —sdIV 
MOITAISS WAM-Goo aHT  IIV 


XTOWaITA 
-YHTASD0 LIaTa 


INTRODUCTION 


Lape d 
BES 
ty 
zi ‘ 


nA 


oe 4445 
INTRODUCTION 


The Book of #zekiel presents problems to both the 
scholar and the ordinary reader. ror the scholar it 
raises questions of authorship, language, and dating; 
for the person who reads it as scripture, it seems a 
tangle of prophecies, visions, allegories, violent 
imagery, crudity, and even barbarism. but a faithful 
and patient attempt to understand the book proves re- 
warding to any reader. 

it is not within the scope of this present work to 
deal with the problems of authorship and dating. Rather, 
an attempt has been made to understand the theology of 
the book as it stands. tven if the book is a compilation, 
it is important to realize the results of such a bringing 
together of ideas. The fact that there are critical 
problems in s#zekiel is therefore not being pushed aside 
and ignored; these problems are not relevant to the ap- 
proach required for the present study. 

for a general introduction to the Book of #zekiel, 
the relevant chapters in John Paterson's The Goodly Fel- 
lowship of the rrophets, and tdgar J. Goodspeed's The 
Story of the bible, are recommended, although the latter 

is really too brief. 
| sinee Chapters I to VI of this thesis are concerned 


with analysis, references have been included in the text 
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as essential to the argument. in the concluding Chapter, 
they have been removed to the foot of the page. ‘through- 
out the analysis, the term yhwh has been used for the 
Divinity; this is largely a matter of convenience and 
personal preference. in accordance with modern scholar- 
ship, it may be vocalized as Yahweh, 

Unless otherwise stated, all biblical quotations in 
tnglish are from smith and Goodspeed's ‘the Complete bible, 
An American Translation, published in 1939 by The university 
of Chicago Press. The Hebrew text used is biblia Hebraica, 
editit mud. sittel, editio altera emendatior stereotypica, 
Lipsiae, J. C. Hinrichs, 1909. All books referred to are 


listed in the bibliography. 


At this point, 1 should like to acknowledge the 
thoughtful instruction and patient guidance ot rrofessor 
G. B. Caird, now of meGill university, and rrofessor L. E. 


Toombs of st. stephen's vollege. 


St. Stephen's College, 
April 9 1951. 
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THE PROPOSITION 


CHAPTER I 


THE PROPOSITION 

All of Ezekiel's prophecies concerning the sin and 
punishment of the children of Israel stem from one prop- 
osition which’ is set forth in 14: 12 = 23. Briefly, 
this proposition is stated in vv. 12 - 14. 

The word of the Lord came to me, saying, 
"QO mortal man, if a land sin against me 

by acting treacherously, and I stretch out ny 

hand against it, and break its staff of bread, 

and send famine upon it, and cut off from it 

man and beast, even though these three men 

were in the midst of it--Noah, Daniel, and 

Job--they would by their righteousness save 

but themselves," is the oracle of the Lord God. 
This may be restated simply as: If a land sin against 
Yhwh, he will punish it. 

The first question that arises is, to what land 
does this refer? Does the prophecy look beyond the 
Israelites, God's Chosen People, to inelude other nations, 
or is it concerned solely with the inhabitants of Pal- 
estine? The Hebrew word for land here is ae Ww, and 
since it is used without the definite article the state- 
ment is general and does not refer to a particular land. 
It means "any land". Also, the characters Noah, Daniel, 
and Job are not solely Isrealitish: Daniel appears in 
Ugaritic mythology (Gordon, Ugaritic Mythology, "Dan'il 
Epic"), Job was probably an Hdomite (Lindblom, La Compos- 


ition du Livre de Job, pp. 7ff), and Noah's story is 
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= S » 
told in the pre-Israelite mythology of the Old Testament. 
The later specific condemnation or verusalem (v.21) shows, 
by contrast, that the word of xrhwh here concerns ali nat- 
ions, as it ultimately does in any case. oso it is to be 
understood that any land, any nation, can sin against Yhwh. 
this, of course, immediately supports the doctrine that 
yhwh is the uod of all the earth, and also implies that 

it may be possible for the gentile nations to live ina 
relation to Yhwh which does not involve sin that brings 
divine punishment. 

The proposition itself must be examined in more de- 
tail. How does a land sin against Yhwh? The prophecy 
says “by acting treacherously", (trespassing grievously-- 
A.V.; committing a trespassS-n.v.e)j/o. the neorew wora 
which describes this act of sin is eybD meaning to act 
unfaithfully (Arabic cognate means “slander"), which is 
an important concept of sin for &zekiel. ‘The prophecy 
does not say, however, against whom the treachery is com- 
mitted. of course it can be inferred from the context 
that it is Yhwh who is betrayed, since if it were not so, 
the rest of the proposition would be invalid. Support 
for this may also be found in many of the other prophecies 
of denunciation, e.g. verusalem thas wickedly rebelled 
against my ordinances and statutes more than the nations 
and lands that are round about here." (5: 6). There is 


no doubt here that the nations are acting treacherously 
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against Yhwh. 

The prophet had no naive ideas as to the meaning of 
Yhwh's choice of israel. Certainly he realized that 
though vhwh was demanding obedience from israel, he was 
also demanding obedience from the other nations. ‘this 
obedience involved, among other things, meeting moral 
standards which both israel and the gentiles recognized. 
this is important; it means that for nzekiel values are 
not relative, as some ancients and moderns try to hold, 
but that there is a minimum basic morality oie ad 
nations recognize. in his book ithe Abolition of man, 

C. S. Lewis ably sets forth and defends the position of 
an objective system of values. His argument will not be 
summarized here, but a few seitadads appropriate to the 
thought of #zekiel follows. "The truth finally becomes 
apparent that neither in any operation with factual prop- 
ositions nor in any appeal to instinct can the Lnnovator 
find the basis for a system of values. None of the princ- 
iples he requires are to be found there: but they are 

to be found somewhere else....this thing which 1 have 
called for convenience the Tao, and which others may call 
the Natural Law or Traditional Morality or the First 
Principles of Practical Hes can or) the First Platitudes, 
is not one among a series of possible systems of value. 
It is the sole source of all value judgments. co Lf it is 


mejected. ally valueris rejected .«tit any value is retained, 


es od. foeres mott Piedad 


a felt ett aan 19050: ould mont 


| Eprom saldoon , onal Bs soto saoae 


: a 
Blo sym ane 


LL so baw ytiisves steed mon Lo Ea 8 ak ste ods tes | 
taeda Hott Lode. edt ood eft mi 
a ea a ee 

to. nobtieoa anit 2 be teb 


ton Litw daomng ot8 eth seer 


me) 


‘ond ot odeingorae ‘pooustiee wet 6 dad, _jeted bes tsiamau 


Benione Wien downs oat” seiradto Lebiesa to i 


“ motavonms et abo. doutdent oo tee vais a 


— ond to eso" 


a. e yond dud 


i a ered es totdw 3 


oo) Bie 
it is retained....What purport to be new systems or 

(as they now call them) 'ideologies', all consist of 
fragments from the Tao itself, arbitrarily wrenched from 
their context in the whole and then swollen to madness 

in their isolation, yet still owing to the Tao and to 

it alone such validity as they possess." (pp. 31.33). 
Ezekiel, of course, does not argue in this abstract way, 
but he, like other prophets before him, assumes the exist- 
ence of this Tao. It is through disobedience to, or dis- 
regard of, a universal morality that the unfaithfulness 

to Yhwh takes place: this is the sin which is to. be 
punished. 

The proposition states that the punishment may come 
in four ways at least: famine, wild beasts, sword, pestil- 
ence. It is not necessary to think that these are the 
only ways that the sinful nation may be punished; it 
should be noted, though, that these four catastrophes 
show the type of punishment that may come. Yhwh will 
not send militant hosts of heavenly beings such as later 
eschatologists envisioned, but he will work through earthly 
forces. It is not possible for the nation as a whole to 
escape chastisement. If there are righteous men in the 
nation--even Noah, Daniel, and Job (vv. 14, 16, 18, 20)-- 
they will save but themselves alone. 

The first half of the proposition has been consid- 


ered, and now the whole can be stateagujre"in any Vand, sins 
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against Yhwh, he will punish it, and if Jerusalem sins 
against Yhwh, will he not punish her all the more?" As 
was said above, this argument can be valid only if the 
basis, the primary standard, is the same for all nations. 
The school principal may strap the fourth-grade boys for 
fighting in the school-yard, but how much harder will he 
strap the eighth-graders for the same offence (!) for the 
simple reason that being older they should know better. 
So it is, according to the proposition, with the punish- 
ment meted out by Yhwh. Jerusalem, having received 
special revelation from Yhwh, should know better than to 
Sin against him. “How much more when i send against Jer- 
usalem my four deadly judgments--sword, famine, wild 
beasts, and pestilence--to cut off from it man and beast!" 
Cwie: 2) 

pueh, then, is the propentiien which underlies the 
prophecies of Ezekiel. the next step will be to see how 
it is applied to Jerusalem. Before that, two things must 
be noted. First, that Ezekiel uses “Jerusalem” to refer 
both to the city and to the southern kingdom (possibly 
because the Temple was in that city and szekiel felt that 
as a result Jerusalem should be influencing the rest of 
the land for good). Second, no extensive attempt will 
be made to explain why the proposition appears so far on 
in the book of Ezekiel, and not at the beginning. The 


prophetic books are not logically elaborated arguments, 
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but sermonic utterances,and what is logically the pre- 


“supposition of a prophet may appear anywhere in his work. 


THE FORMAL CHARGE 


AGAINST JERUSALEM 


CHAPTER II 


THE FORMAL CHARGE 
Up to this point the punishment of Jerusalem 

has rested upon an “if"--the proposition set forth in 
14:°12°= 23. This is immediately followed by The 
Allegory of the Worthless Vine (15: 1 - 8) in which the 
prophet says the "if" has become a reality, and Jerusalem 
is therefore charged with having sinned against Yhwh. 

"tT will make the land a desolation, because they have 
aeted treacherously,' is the oracle of the Lord God." 
(15: 8) Here the verb eyn is used again, and at this 
point a closer examination of the verbs used to describe 
the national sin should be made. 

There are three verbs in particular which Hzekiel 

uses to express the nations' sin. On a preceeding page, 
oy ~ be unfaithful, has been dealt with. The second 
verb is nj? be contentious, refractory, rebellious. 
"*VYet she has wickedly rebelled against my ordinances and 
statutes more than the nations and lands that are round 
about her...t" (5: 6) The Hiph'il imperfect is employed 
in this quotation, and might be translated as “insultingly 
rebelled", The third verb is3j40 turn aside from. 
",.ewnen I have broken their heart which hast apostatized from 


me...” (6: 9) It is legitimate, though not necessary, 
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to translate this as apostatize; the significance is quite 
clear in the simple meaning of the verb. “But woe, indeed, 
to them when I depart (2t0 )from them!" (Hosea 9: 12) 
Ezekiel uses these three verbs interchangeably, as has 
been shown, to express the sin of Jerusalem slag ae Yhwh ; 
it is not a matter of choice between the three: their mean- 
ings are bound together, and might be compressed in the 
phrase: “In turning aside in insulting rebellion, Jerus- 
alem has betrayed her God." This is the meaning of the 
formal charge against the nation, and Ezekiel elaborates 
upon it extensively. Jerusalem has sinned, and therefore 
will be punished. 

Following this statement ef the eharge in Ch. 15, 
the prophet gives a detailed account of the treachery. 
In the Allegory of the faithless Wife, Yhwh summarizes 
the birth and history of Jerusalem including his covenant 
with her. for Ezekiel, the covenant relation is import- 
ant. The account is given in typically Hebrew (oriental) 
imagery. At birth, Jerusalem was the uneared-for child 
of a mixed marriage--an: Amorite married to a Hittite. 

"But as for your birth, on the day you 

were born your navel-string was not cut, nor 

were you washed with water to cleanse you, 

nor were you salted or wrapped in swaddling 

clothes-=no eye had pity enough upon you to 

do any of these things out of compassion for 

you--but you were cast upon the open field, 

with no regard for your life, on the day that 


you were born. Then I passed by you, and saw 
you weltering in your blood; and I said to you, 
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as you lay weltering in your blood, ‘Live, 

and grow like a plant of the field.' So 

you grew big and strong, till you reached 

the time of your maturity." (16: 4 = 7a) 

Yhwh adopted this waif, entered into a covenant with 

her, and brought her up, giving her everything of the 
best, and she grew intO: a beautiful woman. (16: 8 - 14). 
The impression given by much of the Book of Ezekiel is of 
@ harsh, stern, indignant God, but here is an excellent 
illustration of the graciousness of Yhwh. It is not 
right to say that the God of the Old Testament is a dif- 
ferent God from the God of the New Testament, that one 

is a stern judge and the other a God of love. ‘he attrib- 
utes of God (his judgments, his graciousness) are aspects 
of the same thing. ‘those who understand his love under- 
stand Hisiwrath.: “It isa Tearful thing to fall into the 
hands of the living God!*® (Hebrews 10: 31). 

Jerusalem, having grown beautiful, turned away from 
Mawaehto rother ™ieversM™s:. (16; 15 - $4). That is, she 
“forsook the covenant and purpose of Yhwh to establish her- 
self among the nations by dabbling in international 
affairs, with the consequent involvement in pagan religions. 

"But you trusted in your beauty, and 

played the harlot on your reputation; you 

lavished your harilotries on everyone who 

passed.by... And with all your abominable 

harlotries you did not remember your youth- 

ful days, when you were naked and bare, and 

lay weltering in your blood...You played the 


harlot with your gross neighbors, the Egypt- 
ians, multiplying your harlotries to vex me. 
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So I stretched out my hand against you, re- 
duced your allowance, and handed you over to 
the will of your enemies, the daughters of the 
Philistines, who were ashamed of your lewd 
conduct. But you played the harlot with the 
Assyrians, being still unsated; and when you 
had played the harlot with them you were still 
unsated. So you multiplied your harlotries 
with that land of traders, Chaldea, and even 
then you were unsated." (16: 15,22,26-29) 


Egypt, Philistia, Assyria, and Chaldea became Jerusalem's 
Flovers". Why, the relationship was not even on the 
common immoral level of the harlot of the streets! The 
latter is solicited and paid by men, but Jerusalem, as 
a harlot, did the soliciting and the paying. (16:31 - 34). 
She is a nymphomaniac, consumed by an insatiable lust 
for whieh she is responsible. in forsaking Yhwh she has 
forsaken that which alone could make her life truly good, 
and save her irom her dust tor power. She is therefore 
to be punished. 

In the acted parable of the Prophet's Hair (5: 1ff) 
the charge is made again. 


"Thus says the Lord: 'This is a symbol of 
the fate of Jerusalem... i setvyher inthe midst 
of the nations, with lands round about her. 

Yet she has wickedly rebelled (a0 ) against 
my ordinances and statutes more than the nations 
and-Lands, that are, round about her; “fer her 
people have scorned my ordinances and have not 
followed my statutes.' Therefore thus says the 
Lord God: ‘Because you have been more rebellious 
(NH emended text) than the nations that are 
round’ about you, by not following my statutes, 
nor obeying my ordinances, nor even conforming 
to the practices of the nations that are round 
about you't--therefore thus says the Lord God: 
"Behold, 1 am against you--even I--and I will 
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a 13: « 
execute judgements in the midst of you in the 
sight of the nations. Because of all your 
abominable deeds 1 will do among you what I 
have never done before, and the like of which 
1 will never do again.'™ CSc 15 449 ) 
Jerusalem was chosen by Yhwh but has rebelled and behaved 
in a manner worse than the "unenlightened" nations. In 
this passage there is a further insight into the meaning 
of rebellion. i1t consists in not following Yhwh’s statutes 
( ipa ), nor obeying his ordinances (o'vDVo jnor 
even conforming to the practices of the nations round about. 
These are her abominable deeds. She has sunk below the min- 
imum requirements for any nation, and is to be punished. 
A further development of this theme is found in 
20: 1 - 44. Here reference is made to the first two com- 
mandments (Exodus 20: 1-5). Along with Deuteronomy 
6: 4ff (Shema) and Jesus (Mant b oe 22: 37), Ezekiel sees 


these as the most important, or basic conditions of Yhwh's 


choice of Israel. 


is ESE ola) from the very 0U to judge, govern; 
the noun is best understood as meaning the decision 
of a judge or person of authority. Once such a dec~ 
ision was given, it usually became a law through pre- 
cedence. e.g. I Samuel 30: 24. But Yhwh gives the 
law-giver, hence all QA*vyS wn can be ascribed to him. 
Sipn from the verb pp'n to cut in, inscribe, 
decree. The noun means something prescribed, an enact- 
ment, a statute. Jerusalem had not followed thea*y9”n 
or Ip Yhwh had given to her, nor even conformed 
to the ‘a'o9WvA of the nations round about. This in- 
dicates that Yhwh recognizes the gentile standards, 
i.e. that he is in some degree revealed to them, des- 
pite Karl Barth's Nein! Jerusalem is called to a 
higher §™9W¥ than the gentiles but that standard 
apparently does not negate, though it supercedes, 
the gentile standards. 
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"'Thus says the Lord God: On the day 

that I chose Israel, and swore by uplifted 

hand to the descendants of the house of Jacob, 

revealing myself to them in the land of Egypt, 

and swearing by uplifted hand to them, saying, 

"I am the Lord your God"--on that day I swore 

by uplifted hand to them, that I would bring 

them out of the land of Heypt to a land that 

I had given to them, a land flowing with milk 

and heney, @ land which is the glory of all 

lands; and I said to them, "Cast away each of 

you the detestable things which you love, and | 

do not defile yourselves with the idols of 

Egypt, since [| am the Lord your God.” But 

they rebelled against me and would not listen 

to me; they did not cast away each one the 

detestable things which they loved, nor did 

they forsake the idols of Egypt.'" (20: 5 - 8) 
And Yhwh punished Israel, but in doing so he had regard 
for his honor"...that it might not be profaned in the 
sight of the nations among whom they lived, and in whose 
sight I revealed myself to them..." (20: 9,14,22). 
Sueh is the nature of God, yet Israel did its worst to 
profane that honor, and is to be punished. 

Tsracl ts a rebellious heuse, ‘7m J12 (12: 2). 
The list of malpractices is almost endless: Yhwh's holy 
things are despised, his sabbaths profaned; slander, 
murder, eating flesh with the blood in it, lewdness, 
adultery, incest, extortion, oppression, robbery, in- 
justice; human sacrifice, profanation of the sanctuary, 
aud on and en. (22: 8 — 12.29 - Sls 25: 57 = 45; 44: 6 = 8) 
"And me you forget!” (22: 12). Not only has the special 
covenant with Yhwh been broken, but the universal moral 


law, that which C. S. Lewis calls the Tao (supra pp. 4=5), 
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has been deliberately cast aside. It wasn't that Israel 
had been given but one chance, she had had many, and she 
should have learned by the experience. Serica en (Judah, 
the southern kingdom) could have learned from the exper- 
jence of Israel (the northern kingdom). 

Bacon, Novum Organum, XCIV, quotes: "That which is 
worst with regard to the past should appear most consola- 
tory fori the: future; for if: you had: done.all that your | 
duty commanded, and your affairs proceeded no better, 

- you could not even hope for their improvement; but since 
their present unhappy situation is not owing to the force 
of circumstances, but to your own errors, you have reason 
to hope that by banishing or correcting the latter you 
can produce a great change for the better in the former." 
An echo of the Allegory of the ‘two Sisters (23: 1 - 49). 
Samaria and Jerusalem are compared to two Sisters who 
turned harlot. Both had been in Egypt when they played 
the harlot. Then Oholah (Samaria) played the harlot with 
Assyria, and Yhwh handed her over to her lovers for punish- 
ment (235: 5 - 10). Her sister, Oholibah, (Jerusalem) did 
not learn from her sister's experience, but carried on 
even worse practices with Chaldea. "Therefore thus says 
the Lord God: ‘Because you have forgotten me and cast 

me behind your back, you must bear the conseauences of 
your lewd harlotries.'" (23:4 35:) 


According to the proposition, Jerusalem has sinned, 
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and in keeping with it, she is to be punished. “Because 
you did not remember your youthful days, but roused me 
to wrath with all hieede things, 1 on my part will requite 
your doings upon your head." (16: 43) ‘There is no need 
to examine other such passages, though two more may be 
noted: 16: 44 = 52; 4: 4; and other verses in the passages 
already referred to. | 

As a result of this analysis, the meaning of the 
national sin has been shown. in primitive israel (10th c. 
B.C.) there were two concepts about sin. First, it was 
a defilement which separated man from Goad The nature 
of this defilement was not clearly defined, but it in- 
volved both the moral and the tabu. Second, when dis- 
aster occurred, men asked what causedit, i.e., sin brought 
disaster, and disaster was the result of sin. When Uzzah 
touched the ark (2 Samuel 6: 1 - 7) he died, evidently 
because he was not a priest, and therefore not entitled 
to touch the ark. At another time, Saul wanted an answer 
from the oracle, but got none because someone had sinned 
--Jonathan had broken Saul's vow of fasting, and although 
this was done in complete ignorance it brought disaster 
(1 Samuel 14: 37 - 44). However these may be explained, 
it must be recognized that a distinction was being made 
between right and wrong. There were those things which 
“just aren't ’done" in israel. (2 Samuel'13::12)) and-to 


do them brought disaster. 
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The next development is seen in J document. The 
writer looked at all the trials and troubles of israel 
and traced them back to disobedience (the tden story: 
Genesis 3) and saw pride as the basic reason (the tower 
of Babel). Abraham pleaded with God: “far be it from 
thee to do such a thing as this, to make the good perish 
‘Wishnthetoad, jselthatiigoodrand’ bad \fareialike.” Karivbe 
it from thee! Shall not the judge of the whole earth act 
justly?" (Genesis 18: 25). You cannot ascribe to God 
conduct whieh would be immonal in theveyés*or men 

Amos did not define sin, but attacked the people for 
a breach of laws (Book of the Covenant). His contribut- 
ion was that ethics are of prime importance in religion; 
ritual and tabu are not. in the first two chapters of 
his book, the nations are condemned for breaking the un- 
iversal moral law; the second contribution of Amos was 
‘that the sphere of moral obligation is the world. Hosea 
waw sin as the breach of loyal love, TON --this 
Sin is ignorance of God--not knowing what he demands. 
This is not the Greek conception of Knowledge as virtue 
and that the reformer's ‘task is to educate; it is a 
definite knowledge, the knowing of God, that is involved 
(Hosés 450k = Apyonmor the sinner it becomes progres- 
sively harder to know God (Hosea 5: 4). ssaiah brought 
a new idea from his vision  (Lsaiah 6:.1ff.): the econ- 


sciousness of sin comes, not through disaster, but 
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through a vision of the holiness of God. it is pride, 
primarily, that causes sin (Isaiah 2: 17 - 18). 

Deuteronomy sums up the early prophets--the cardinal 
sin is pride, which causes men to forget the love of God, 
and is shown by worldliness, materialism, and/or idol- 
atry. (vVeuteronomy 8: 11 - 14). sin is an offense 
against God, taking the form of a breach of the laws 
God has set up for society. (There is no distinction 
between crime and sin). 

Jeremiah saw sin as unnatural, or as man disobey- 
ing nature (Jeremiah 2: 14; 8: 7), though it is difficult 
to say how far he would earry this idea. His seareh for 
a just and honest man (Jeremiah 5: iff.) resulted in fail- 
ure, showing the universality of sin, yet the prophet 
believedthat God could and would cure sin--with the new 
covenant (Jeremiah 31: 31 - 34). ‘This would be based on 
forsiveness; “...for !' will pardon their guilt, and: their 
sin will 1 remember no more." (Jeremiah Sie 54) athe 
exile was to be punishment for sin. 

Hzekiel, then, stands in line with the general 0.T. 
View of sin. Yhwh chose israel not for any merit of her 
own, but out of his love, his graciousmess (16: 6), and 
established a covenant with her. But Israel betrayed 
Yhwh by turning aside from him in insulting rebellion 
which arose out of her pride, trusting in herself (16: 15). 


This pride, as will presently be seen, is an attempt on 
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the part of man to play God--to know of himself what is 
right and wrong, good and evil (Genesis 3: 22). Man is 
divine in that he can make a distinction between right 
and wrong, but when he makes this distinction apart from 
Yhwh he is trying to make himself God, and that is pride, 
the cardinal sin. This, says Ezekiel, is what Jerusalem 
has done: she has sinned against the glory of Yhwh»giv- 
ing him a bad name among the nations, and surely she will 
be punished, for there is no vicarious righteousness: 
the righteousness of the few will not save the many. In 


fact, the righteous will suffer with the wicked (21: 4). 
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CHAPTER III 


OF JERUSALEM 


"My object all sublime I shall achieve in time, 
fToihetnthenpunishment fit) theverime:: .<.™ 

(W. S. Gilbert, 

The Mikado). 


Because of her treacherous behavior, Jerusalem, the 
harlot, is to be judged and punished as such. 


w.eebehold, I am assembling all your 
lovers, whose embraces you have enjoyed-- 
all whom you loved, as well as all for 
whom you cared nothing--I will assemble 
them from every quarter, and will expose 
your nakedness’ fer: them.to gaze at. I 
will judge you as women are judged who 
break wedlock and shed blood, and 1 will 
turn you over to my bloody fury and indig- 
nation; I will hand you over to your lovers, 
and they shall tear down your shrines and 
demolish your resorts...they shall bring an 
assemblage of people against you, who shall 
stone you and stash you with swords...so 
will I put a stop to your harlotry, and 
you shall no longer pay hire to your lovers 
omlcier, (16: o7 a 41) 


It is the lovers who are to carry out the punish- 
ment. The places of Baal-worship will be destroyed, and 
all the vestiges of civilization will be ripped from 
Jerusalem, leaving her “naked and bare." It is the great 
irony of the villain defeated by his own villainy. ‘The 


Babylonians, Chaldeans, the men of Pekod, Shoa, and 
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Koa , and the Assyrians shall come against the sinful 
nation. (23: 23). These, again, are the lovers. 


"And they shall come against you with an 
army of chariots and wheels, and with a host of 
men on foot; they shall array themselves against 
you on every side with buckler, shield and 
helmet; 1 will entrust to them the execut- 
ion of judgment, and they shall execute their 
judgment upon you. 1 will stamp you with the 
seal of my indignation...." (23: 24) 


"As 1 took proceedings against your fathers in the 
desert of the land of teypt, so will I take proceed- 
ings against you" (20: 36). At least three of the four 
deadly judgments mentioned in the proposition are to 
come upon the land. | 


Without is the sword, and within are pestil- 
ence and famine; he who is in the open field 
shall die by the sword, and he who is in the 
city shall be devoured by famine and pestil=- 
ence; and if any survivors escape, they shall 

be like doves of the valley upon the mountains, 
all of them moaning over their guilt. (7: 15,16) 


Instead of wild beasts, other judgments will come: 


"Behold, I am kindling a fire in you, which 
shall devour every green tree and every dry 
tree in you; the flaming flame shall not be 
quenched, and every face from south*to north 
shall be scorched by it. And all flesh shall 
see that I the Lord have kindled it so that 
it may not be quenched.” (20: 47, 48) 


1. Pekod, Shoa, and Koa (YIp, yiw, TIip9 Jare dif- 
ficult to identify. Pekod was possibl¥ a tribe in 
south-eastern Babylon, and forming part of the Baby- 
lonian army. Shoa is usually identified as a group 
of nomads inhabiting Mesapotamia and lands east of 
the Tigris. Koa, perhaps was a people from east of 
the Tigris, but there is very little evidence. See 
Brown, Driver, and Briggs' Lexicon. All that dan be 
said is that these people seem to have been elements 
in the Babylonian army. 
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"T will scatter you among the nations and 
disperse you over the lands; i will consume 
your uncleanness out of you, and you shall be 
dishonored in the sight of the nations; so 
shall you know that 1 am the Lord." (22: 15, 16) 
In the parable of the Prophet's Hair (5: 1ff.) the des- 
truction is.neatly divided into three sections: one-third 
of the people are to die of pestilence or famine, one- 
third are to fall by the “sword round about you", and one- 
third are to be scattered to the winds, pursued by the 
sword. ‘This punishment is to be a reproach, horror, and 
a warning to the nations round about. A time limit of 
forty years has been set for the punishment (4: 1 - 17). 
The kin€ of Babylon is to play the major role in the: act, 
and iste be guided ito his work oby (the prophet... The king 
may think that his actions are based upon divinations by 
arrows, teraphim, and liver, but such is not the case. 
Yhwh is bringing him against Jerusalem (21: 19 - 23). 
This is reminiscent of Isaiah 10: 5 - 11: 
O Assyria, rod of my anger, 
And staff ef my fury! 
Against a godless nation I send hin, 
And against the people of my wrath I 
charge Him,..% 
But not so does he think, 
And not so does he plan;... 
for he says, 
“Are not my captains all of them Kings?... 
Shall 1 not do to Jerusalem and its images, 
As I have done to Samaria: and its idols?” 


Whereas Isaiah saw Sennacherib as the one who would be 


brought by Yhwh to carry out his punishment upon the people, 
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Ezekiel sess Nebuchadnezzar as the instrument. The pro- 
phet Ezekiel even puts the destruction by sword into a 
song (2): 9ff.). \Itishould.be noted:in passing that all 
good prophecy is set in a historical context, i.e. both 
‘Isaiah and #zekiel knew that the great powers were on the 
war-path, and that lsrael was an obstacle in the path. 
Both prophets maintained that if lsrael had kept out of 
international affairs she would not have been that ob- 
stacle. "Thus will 1 put a stop to the lewdness in the 
haridtse-(233 48) 

But it is clear to the prophet that the major factor 
in the punishment is not the carnage, but the deportation, 
the exile in Babylon. In the acted parable, Symbols of 
Exile, (12: 1 - 20) this deportation is depicted. Al- 
though: this is specially against “the piece who is in 
the midst of them" it shows in general that the people 
will be taken to Babylon and seattered to the four winds, 
followed by the sword. (This latter is a way of saying 
that the event will be the result of, and: carried out by, 
military conquest). As is known, there were two such 
deportations. ‘The first, 597 B.C., involved the removal 
of the upper classes and, infiluential«people. The) second, 
in 586 B. C., saw the removal of most of the rest of the 
people. s#zekiel was taken with the first group, and a 
messenger brought him the news of the second capture. 
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"QO mortal man, those who inhabit these 

ruins in the land of ltsrael keep on saying, 

‘Abraham was but one man, yet he received 

possession of the land; now, we being many, 

the land will surely be given into our pos- 

session.‘ ‘therefore say to them, ‘Thus says 

the Lord God: You eat flesh with the blood in 

it, you litt up your eyes to your idols, you 

shed blood, and shall you have possession of 

the land? You resort to the sword, you commit 

abominations, you defile one another's wives, 

and shall you have possession of the lana?'” 

(335: 24 - 26) 

These left-overs (c.f. 2 Kings 25: 22) seem to have been 
the scum of the population, those not worth taking into 
exile-=-they certainly aeted the part. They claimed that 
the land was now theirs, but they forgot that Yhwh had 
his plans to fulfil, and had not brought forth the de- 
portation in order that such scum (who were continuing 
the malpractices) should inherit the earth. They are to 
be destroyed by Yhwh that his cleansing of the city may 
be complete. (33: 27 - 29) 

An interesting description of the great catastrophe 
is found in the pieture of the Day of Doom (7: 1 - 27). 
Here the relentless judgment of Yhwh works itself out 
upon the nation. “An end has come--the end has come-- 
it awakes against you....Behold, the day! See, it 
comes} Doom advances. Pride has blossomed, insolence 
has budded, violence has grown into a shoot of wicked- 
Hess..." (7: 6, 10, 11) Again and again the refrain 


comes that Israel is to be punished according to her 


ways: "for in accordance with their ways will I treat 
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them, and in accordance with their practices will I 
judge them...." Gheve ty. 

At this point it would be well to examine the 
Allegory of the Rusty Pot (24: 1 - 14), because it, too, 
deals with the judgment. 

"Set on the pot, set it on, 

And pour water into it; 

Put into it the pieces, 

All the good pieces, the thigh 

and the shoulder; 

Fill it wrth the choicest, bones, 

Taken from the choicest of the flock; 

Pile wood under it, let it boil well, 

That the bones also may be seethed in 

the midst of it.* (24; Sb - 5) 

The biloeedy City is the pot, full of filth whieh never 
leaves her (vv. 6 - 8). Yhwh himself is going to build 
Ss fire under this pet to cleanse it, but this in itself 
will not be enough, for it will leave the pot stained. 
So Yhwh will set the pot empty upon the embers and heat 
it to remove the stain. Bertholet and Galling (Hesekiel,, 
p. 87), state that in the prophecy the pot is melted, not 
just heated red-hot as the Smith-Goodspeed translation 
suggests. That the pot should melt fits in better with 
the rest of the prophecy, and with subsequent history. 
As Bertholet and Galling point out (op. ¢it., p. 85), 
this allegory is im two seetions: vv. 1 - 5 set forth 
the bare fact of Jerusalem's seige in a symbol, and 


vv. 6 - 14 give an elaboration of the meaning of this 


acted parable. 
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Assuming that Ezekiel is exilic, the action took 
place on the anniversary of the fall of Jerusalem, but 
if the passage is immediately pre-exilic, the assumption 
is not necessary. Nebudchadnezzar appeared in 588 B.C., 
and as the seige began, Ezekiel set up the pot for stew. 
The verb used in the second member of v. 2 is 7 D 
lean, rest, and this passage may be translated as: the 
king of Babylon hath leaned against (dy z oN ) Jerusalem; 
in this sense it may be read: the king of Babylon hath 
invested Jerusalem. This reading supports the idea that 
the whole passage is pre-exilic. 

The emphasis is upon the stain or rustiness of the 
pot, which. stands for the impurity of the city, caused 
by blood-guiltiness. vv. 7 - 8 are the explanation of 
the blood-guiltiness of Jerusalem, whose citizens shed 
bleod shamelessly (cf. 23: 45)--they were worse than 
their neighbors. Blood is indestructible when left 
uncovered, and cries out for revenge (Genesis 4: 10). 
There is only one way, therefore, that the blood (stain, 
rust)-ean be got rid-ef-sheatsthe kétthe still “it melts 
and runs down inte the fire. This means that Jerusalem 
will have to annihilated for cleansing. The emptying 
ef the pot.of the pieees, is: the exile; the ‘melting is 
the destruction of the city. The allegory then contains 
these symbols: the pot is Jerusalem, the flesh is the 


people, the choice pieces are the leaders, the fire is 
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the seige; taking out the pieces is the exile of some 
of the citizens (the first exile); the blood shed is 
the child-sacrifice, general injustice, moral foulness, 
and disobedience; and the melting of the pot is Yhwh's 
justice. 

It' is commonly known that the ‘exiles in. Babylon 
were in reasonably favorable circumstances. ‘there is 
little evidence for this in Ezekiel, which is not surp- 
rising, since he was concerned with the spiritual wel- 
fare of the people. What evidence there is linked with 
a prophecy dealing with the attitude of the exiles: 

MAs*for’yous’ O° mortal (man, “your fellow- 
countrymen who talk of you by the walls and 

at the doors of the houses say to one another, 

"Comeand hear what the word is that comes 

from* the *Lerd!'*They-eome te-youy~as my 

people used te come; and they sit before you, 

as if they were still my people: they listen 

to your words, but they will not obey them; 

for with their mouths they make a show of 

love, but their minds are set upon their own 

SGlfish”* gain: “You are” to" them like asinger 

of love songs, with a beautiful voice, and 

able to play well on the instrument; ‘they 

listen to your words, but they will not obey 

them. Only when the hour comes--and it is 


coming-=they shall know that a prophet has 
been in the midst of them." (354030 - 33) 


Such was the condition of the exiles. ‘they made a show 
of being religious, but were really after the money they 
could make. ‘their show of religion may have been brought 
on by the news of the final fall of the city (33: 21ff) 
and the hope that, since Ezekiel'ts prophecies about the 


fall of the city have come true, perhaps his prophecies 
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about the restoration may also come true, and, if they 
act righteously, they will share in it. Nevertheless, 

it is apparently sham. ‘this will be dealt with more 
fully in the section on the Restoration. it is mentioned 
here to indicate that although the exile was a national 
disaster, it ais not an exile into slavery. it was'a 
removal of the flesh from the pot so that the pot could 
be cleaned, a cleaning which meant the d@struction of 

the pot. Ezekiel implied that the pot would be re-cast, 


but did not actually carry his analogy that far. 


The first great event in the history of israel was 
the #xodus which brought the people national status, and 
this was removed by the exile. Yet Israel survived the 
exile, a unique event in religious history. This was 
largely due to the interpretations which three of the 
great prophets put upon that event. The three were 
Jeremiah, izekiel, and Veutero-lsaiah. There were, of 
course, other explanations, current even among the exiles, 
and some of these will be examined first. 

In Jeremiah 44: 16 - 18, the Jews who had fled to 
Egypt and Pathros say that the exile is the result of 
Josiahts reform. Josiah had abolished many religious 
practices on the ground that they were pagan; evidently 
there was uch opposition to him and it went underground 


until his death. i1t maintained that pagan practices had 
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kept the people happy and secure in Jerusalem; when 
they were abolished, the exile came. 

A second theory mee that Yhwh had deserted Israel. 
in the Vision of the Valley (of bones) the people cry 
"Our, bones are, dried up, and our hope is lost; we are 
completely cut off." . (57: 11) However, a more accurate 
interpretation of fees verse is that the bones are dried 
up because the Jews have lost hope. f#urthermore, sub- 
sequent caches showed that they were not cut off from 
Yhwh. 

A third theory is found in Jeremiah 15: 4--Judah 
is being punished for mManasseh's sins. ‘this is also used 
impeiKings:, 25°- 26, and) is’ 4 variation oF the *sour 
erapes” theory whieh Bzekiel) refutes (16: 1 = 62). it 
is likely, however, that Jeremiah meant that sianasseh 
started practices which did not cease when he died, and 
therefore the people were being punished. ‘this would 
come closer to kzekiel's interpretation. 

At first, Jeremiah supported Josiah's reforms, but 
he soon saw that these did not go deep enough, since they 
dealt with the cult and not with the meral life. Jer- 
emiah, holding Hosea's equation of sin with idolatry, 
finaily came to prophesy the downfall of Jerusalem because 
only a divine act and a new cowenant could put the people 
in the right relation to Yhwh. 


Montefiore (Hibbert Lectures, 1892, p. 248ff) deals 
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with nzekiel's theory of the exile. According to this, 
israel's sin was against the glory of xhwh, against his 
presence, character, and reputation, not just his honor. 
The sin destroys the holiness of the community, so yYhwh 
cannot dwell in it. 
Then the cherubim lifted their wings 

--the wheels remaining beside them, and the 

glory of the Lord resting above them--and 

the glory of the Lord rose from the midst 

of the city, and stood upon the mountain east 

ef the city. (lis Zeal=128)) 

So Yhwh's people go into exile as punishment. Kkather 
than proving his defeat, this proves Yhwh's high moral- 
ity: he would rather cast off His people than have his 
glory marred. “Ihe world exists for the glory of Yahveh, 
and the goal of history is not reached till,iin Exekiiel's 
favourite words, it is known and understood of Gentile 

as well as Jew, though in a very different senseand with 
very different results by one than by the other, that 

"ham Yahveh.'” (Montefiore, ep. cit., Joe. e1%,.:) 

Now it could be said that the Jews and gentiles 
understood that 'I am Yhwh't after the exile took place. 
Would that not then be the end of the matter? The 
prophetic view was that Yhwh had a purpose which Israel 
was chosen to carry out, something Israel failed to 
do. if Wawa is the ereat God that be elaims to be, he 


cannot be defeated by the sins of a nation, so he must 


either overlook those sins, or maintain his honor, i.e. 
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uphold his righteousness by punishing his people. This 
is the dilemma: Yhwh must punish lsrael or be disgraced. 
The solution of a dilemma rests in finding a third pos- 
sible choice, and that is what Ezekiel did. Yhwh's 
purpose will be carried out by redeeming lsrael. 

But doesn't this make Yhwh too concerned for his 
reputation? Not if it is understood what is meant by 
Yowh's n"name"™. -\Foer all ‘primitive peoples in general, 
and the Hebrews in particular, names were ee 
They were taken from a variety of sources, but were 
for the most part attempts to describe the character 
of; -the person being mamed, his reputation, or of some 
event with which he was connected. As a result names 
had to be changed if there were a change in character 
or occupation. The classic example is Jacob, "A cheat”. 
After he wrestled with the angel at Peniel, his name 
was changed to israel, "A perseverer with God." (Gen- 
esis 32: 22 - 28) These names show the nature and 
revealed character of the owner, and so it is with the 
names of God. There is a great variety of names for God 
in the Old Testament, and chief among these is"Yhwh*? but 
the meaning, as well as the spelling of this name, is 


in dispute. in Exodus 5: 15 - 15, the discussion of 


1. Hastings, Encyclopaedia of Religion and Ethics, subject 
title "Names” contains a good discussion of this matter. 
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this name shows that it is obviously connected with 
the verb a9 to_be (in the sense of to become, 
or to happen), but just which part of the verb it is can- 
not now be said. There is a choice between he will be 


and he will cause to be, (the Authorized Version minstrans- 


lates it as present tense, I am that I am; Dr. Moffat's 

The Eternal is not much better). Granted that the origin- 

al meaning is obscure, from Exodus 3 on there is a definite 

connection with ana , for the passage is a deliberate 

attempt to show that God's character is symbolized or 

described by the word "Yhwh". In this Exodus incident, 

the idea is either that God will be with Moses in Egypt 

as well as in the desert, or else that he is guarantee- 

in that what he promises will come to pass. An excel-= 

lent discussion of this is given in Buber's Moses, p. 39ff. 

Enough has been said here, however, to show that the name 

is an attempt to tell something of God's character. It 

is in this sense that Deuteronomy says "for I proclaim 

the name of the Lord" (32: 3) and the context of this 

clearly shows the reference is to God's revealed nature. 
What is this nature? The answer to this question 

is attempted in many ways and includes the attributes of 

Yhwh (holiness, righteousness, loyal-love, etc.), and the 

interpretation of history. The latter will be discussed 

in the next chapter, and it is sufficient here to say that 


it involves Yhwh's purpose. Thus there is a connection 
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between Yhwh's nature and his purpose, and when he does 
something for his name's sake, he does it in accord with 
this nature and purpose. lt was this idea Ezekiel used 
to interpret the exile: as: will be seems and this is what 
he meant by the continual use of the refrain: “so shall 
you Know that I am Yhwh.” Yhwh's concern is not for his 
reputation Pou mnelede it is for his purpose, though it is 
evident that these cannot be completely separated. 

The punishment, then, may be carried out in indig- 
Heabtion and fury, but it is mot earricd) out in a rage of 
ili tempter. it has a purpose. This had been slightly 
mentioned in the above discussion, and will be dealt with 


in detail in the next ehapter: the Parden and Restoration. 
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CHAPTER IV 


PARDON AND RESTORATION 

The condition of the exiles as mentioned in 
35: 30 - 33, has already been dealt with. A further 
insight is given in the Vision of the Valley (of bones), 
37: 1-14. ‘The prophet is carried out by the spirit and 
set down in a valley full of bones. The “bones are the 
whole house of israel". Then Ezekiel is told by Yhwh 
to prophesy over the bones te the effeet that they will 
be covered with sinews and flesh and receive breath 
C20 4) ) and live. This the prophet does, and the 
bones come to life. Lespite the popular Negro Spiritual, 
it is Yhwh and not Ezekiel who connects “dem dry bones", 
The vision is-then explained for the prophet. 

"QO mortal man, these bones are the whole 

house of israel. Behold, they keep syaing, 

"Our bones are dried up, and our hope 'is 

lost; we are completely cut off.' Therefore 

prophesy, and say to them, 'Thus says the 

Lord God: Behold, I am opening your graves, 

O my people, and will bring you into the land 

of israel. And when 1 open your graves, and 

Faise*youvout of your graves, 0 my ‘people, you 

shall know that 1 am the Lord. Then will I 

put my spirit into you, and you shall live; 

and I will settle you on your own land; and 

you shall know that I am the Lord. JI have 

spoken it, and il will do it,’ is the oracle 

of ithe Lerds:" (372 EP-%14) 
Despite the impatient clamour of the people, Yhwh kas not 


forgotten them. The bones are dried up, not because the 
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the people have been abandoned by yvhwh, but because they 
wake lost ‘hope. They are eut off: they are destroyed as 
a nation. The graves are the exile (cf. Isaiah 53: 9). 
But Yhwh will restore the people by reassembling the bones 
to the corporate unit (putting flesh on the skeletons, 
and breathing the breath of life into them) so that they 
"shall know that I am the Lord" and will take them back 
to the land of israel for the same purpose. ‘The attitude 
of the exiles was “despair™, and Yhwh'ts answer was "rest- 
oration”. 

Chapters 14; le -'16: 63’ are the basie portion of 
Ezekiel for this whole discussion of the relation of 
Yhwh to the nation of israel. They are the skeleton, 
as it were, that is being clothed with flesh from other 
parts of the book!‘ With regard to the restoration, 
16: 53 - 63 is the key passage, 

"Buti thus, says. the: Lord: God: Though: I 

must repay you for what you have done, in 

secorning the oath and breaking the covenant 

with me, yet will I remember the covenant 

which Ll made with you in the days of your 

youth, and 1 will establish an everlasting 

covenant with you." (16: 59, .60) 
This passage continues the dissertation on the proverb 
"Like mother, like daughter" (As the mother, so her 
daughter - Smith-Goodspeed) dealt with in 16: 44 - 52. 
samaria, Sodom, and Jerusalem are to be restored to 


their former state; this will embarrags‘and shame Jer-~ 


usalem, for now she has become a reproach in the eyes of 
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the Edemites and Philistines, et al. The reference is 
made to Jerusalem's becceherytae the ‘*hey-day of your 
pride" (ve 56).  Yhwh has been forced to punish Jerus- 
alem for breaking the covenant, but he will remember the 
covenant and establish a new everlasting covenant with 
her. itt will be a shamefaced and humble Jerusalem that 
will receive her sisters as daughters, i.e. she will 
rule over Samaria and sodom. "But not because of your 
covenant with me" (v. 61). Why, then? "'I will establish 
my covenant with you; and you shall know that iL am the 
Lord, so that you may remember, and feel ashamed, and 
never again open your mouth for shame, when 1 forgive 
you:fer,all, that.you,have done',.is the oracle, of ‘the 
Lord God." (vv. 62 - 63). 

Et.appeans, then, that what.3srael) has to, learn is 
humility, not pride.,,,"“Scorning the oath” employs the 
verb nya despise, including the idea ef, pride: "feel 
ashamed” employs the verb a2) be: humiliated (v.61), 
and wiz be ashamed (v.63) in a parallel sense: hum- 
iliating shame. the pride (v.56) wnhich led to "scorning 
the oath to break the covenant" is the UApLs of the 
New Testament (Luke 18: 32, ActS,14: 5, IL ‘thessalonians 
2: 2) and the superbia of Augustine (The Confessions of 


St. Augustine, Book x, ch. xxxvi), at least in some aspect 
of the latter, as well as that pride which set the people 


to building the tower of Babel (Genesis ll: 4). 
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In the Promise of Restoration (ll: 13 - 21) Ezekiel 
cries out "Ah Lord God, wilt thou make a complete end 
of the remnant of israel?” (ll: 15). As the text stands, 
this exclamation follows upon the death of Pelatiah after 
he had heard the prophecy against:the false counsellors 
ef israele (hittl =12).° The question arises’) as to iwho 
gaasuenes the remant. Is the remnant referred to those 
who remained in Israel after the first deportation? 
after the second deportation? or is it the exiles in 
Babylon? For the purposes of this thesis it is not 
important that Ezekiel had in mind thosewho were left 
in Jerusalem; what is important is whom Yhwh considered 
as the remnant, and close examination shows that it was 
the exiles, not only in Babylon, but “among the nations" 
(v.16) and "among the lands where they have gone" (v.16; 
see also v.17). In vv. 16 - 21, Yhwh replies to Ezekiel 
and the inhabitants of Jerusalem. ‘The Femnant,the exiles, 
have been scattered far and wide by Yhwh, yet he will 
bring them back to the land of Israel. ‘there Eheyowill 
cleanse the land and begin a. new life in proper relation- 
ship to Yhwh: “then shall they be my people, and I will 
be their God." (v. 20) But only those who are willing 
to-go back in arspirit of obedience to. Yhwh will: live 
ingthernewliand. *And>i will»give;.them ainew heartyrand 
will put @ new spirit within them; 1 will remove the 


heart of stone from their flesh, so that they may follow 
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my statutes, and keep my ordinances, and obey them...? 
(lly 19 = 20a; cf.156: 26ff) It will. be a changed 

people who will live in the new land, but those who 
persist in evil, Yhwh will “requite their doings upon 
their heads.” (v.21). 

"As a soothing odor will I accept you when I bring 
you out from the peoples, and gather you from the lands 
over which you are scattered." (20: 41a) "Because men 
keep saying to you, 'You are a devourer of men, you make 
your people childless,* therefore you shall no longer 
devour men, and shall no longer make your people child- 
less,...and I will no°longer permit the taunts of ‘the 
nations to be heard against you, and no longer shall you 
have to bear the reproach of the peopleS.." (36: 13ff.). 
The Temple is to be rebuilt (40ff.) and the Glory of the 
Lord “will” return (432 1 =(4).0"0 nennel man, this is 
the placewor imyothrene,prand this isstheh place »formythe 
soles ‘of “my feet, iwrere .L will dwell inthe midstiof the 
children of Israel forever. And the house of Israel 
shall no longer defile my holy name, neither they, nor 
their kings, by their idolatry...by the abominations 
which they have committed, and on account of which I have 
devoured them in my anger." (43: 7ff.). Those priests 
who participated in the Baal-worship will be the servants 
in the sanctuary, while the Zadokite priests will perform 


the offices. (44: 9ff.). "The common people also shall 
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worship before the Lord" (46: 3). There shall be a 

stream flowing from the Temple eastward to the Dead Sea, 
bringing new fertility to the land, as well as fresh- 
ening the Sea so that all kinds of fish can live in it. 
(47: 1 - 12). The land is to be divided among the tribes, 
one portion to each tribe except that of Joseph, which 

ivs| tosmeceiive two) portions.” | This) land) 1s) itoi (be la) heritage 
for, the Israelites and the resident aliens are to be 
treated like native-born Israelites. (47: 13 - 48: 34). 
And the name of the city is to be "The Lord is there." 
(48: 35). 

In the Allegory of the Two Sticks (37: 15 - 28) the 
restoration is also described. The children of Israel 
are to be gathered from the midst of the nations and 
brought back to their own land, which was given to Jacob 
(v.25). They will be a single Ae tone not two nations, 
and they will have a single king over them "my servant 
David" (v.24). They shall no longer apostatize, but 
shall follow the ordinances and statutes of Yhwh. This 
will be an everlasting kingdom and rule, with an ever- 
lasting conan Ne Yhwh's sanctuary will be in their 
midst "And I will be their God, and they shall be my 
peopleY (vv. 26 - 27) "And when my sanctuary is set in 
the midst of them forever, the nations shall know that I 
the Lord am setting Israel apart for myself." (37: 28). 


This is a clue to the purpose back of the return of the 
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exiles. It°is* further’ stated in 36:°'16 - 38: Yhwh had 
to scatter his people and let his name be profaned in 
order that it will eventually be made holy. It is done 
for his holy name's sake, and his name is tied up with 
the nation. His whole interest seems to be to get the 
nations to recognize him. ‘There is something sacrific- 
ial about the restoration--"like a flock of holiness” 
(vv. 37 - 38) though the sentence-structure is difficult 
at this point. If these two verses can be translated as 
in the Smith-Goodspeed Bible, there is something sacrif- 
icial about the act, but this may be a reading of Deutero- 
Tsaiah into Ezekiel. “Thus, says the Lord God: It is not 
for your sake that I am about to act, O house of Israel, 
but for my holy name which you have caused to be pro- 
faned among the nations to which you came. I will res- 
tore the holiness of my great name which has been pro- 
faned among the nations...." (36: 22 - 23). For even 
among the nations to which they went, the children of 
Israel marred Yhwh's Glory by their conduct. (5: 5ff.). 
"And you shall coe that I am the Bord, “when 1 leave but 
a few of you who escape from the sword among the nations” 
(6: 7b). "And you shall know that I am the Lord, when 
I’ have dealt with you for my name's sake, and not in 
accordance with your evil ways and your corrupt doings, 
O house of Israel". (20: 44). 


Just as the deportation was part of Yhwh's plan, 
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so is the return. "And through you will I reveal my 
heliness inthe sight .of.the nations. .And you shall 
know that 1 am the Lord, when 1 bring you to the land 
ef.israok.t+ (20; 41,.42)). 
"You..shall.be consoled for, the trouble 
that 1 have brought upon Jerusalem--even for 
all that 1 have brought upon it--when you see 
their ways and their doings; they shall con- 
sole you when you see their ways and their. 
doings, and you shall know that it was not 
without.cause that 1 did all that I have 
done in it”. (Ae Dee 12a)) > 
Yhwh has a great plan for his world, a purpose for the 
history which he controls, and Israel is of prime import- 


ance in tis. 


"When with the ever-circling years 
Comes round the Age of Gold..¥ 


Although these lines are from a Christian hymn, (EH. H. 
Sears' It came upon the midnight clear), they represent 
meither a Christian nor Old Testament view of history. 
dhe, eyelie theory of history.is.largely Greek. Arist- 
otle thougnt of history as simply a record of events 
(de Poetica 1451). “"“Consquently in Greek thought there 
is no view of the world as history, even though there 
is.no lack of historiography as a report of the confusion 
of human movements and as an example of politics. iven 
where the infinity of time threatens the picture of the 
circle, as illustrated in the idea of world-eras, the 
symbol.of the cirele is vietorious in the idea of the 


"et@enal recurrence of the same.'" (Paul Tillich, The 
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interpretation of History, p. 244). But in the Old 
Testament there is a eoncept of world-history, though 

it may not be clearly stated or developed. lt is, in 
fact, a doctrine of history, the idea that history has | 
a purpose in whichman is involved, and which he can 

to some extent mews *Ynwh s*the God of all the earth, 
and his vurpose is the purpose of history. This could 

be believed because israel, from experience, knew Yhwh 

as a person (anthropomorphism being an attempt to ex- 
press personality), and only a person can have a purpose. 
And as a person he has airect relations with men--he was 
the Ged of Abraham, Isaae, and Jacob. Of course it was 
recognized that there is a difference between the person- 
ality of Yhwh and that of men, but it is not a sheer dif- 
ference which would result in complete transcendence. 

But what is Yhwh's purpose? The Old ‘testament has 
no final answer to this cuestion. Nor is it concerned 
With world history as such to any creat extent. “It is 
interested in the purpose of God for israel, and it bel- 
ieves that nothing in the process of history can inter- 
fere with that purpose.” (Rowley, The Re-viscovery of 
the Old estament, p. 74). And it is in the purpose of 
Yhwh for lsrael that the Old Yestament makes any approach 
to a view’ or world history; apart from that purpose, the 
israelites had no interest in the events-of-the-years in 


the Gentile nations. 
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there are two things which must be noticed about 

the purpose of Yhwh. s#irst, man is the center of that 
purpose, as is shown in J document, (especially the 
Creation Story); and Psalm. 8. Secondly Israel is the 
agent of the purpose: 

The Lord said to Abram: 

"Leave your land, your relatives,and 

yours father!’ sihome for the fand that 1 

will show you; and { will make a great 

nation ef yous” 1 will*bless you, and 

make your name so great that it will be 

usee@wnor blessings.’ li will bless’ these 

who bless you, and anyone who ecurses 

youl wWillo a eurse;\ through you shall all 

the families of the earth invoke bless- 

ings On Ghevanether.? «(Genesis lai“) =" 3; 

J document). 
It is true that israel did not always remember her agency, 
but it was never finally forgotten, for it was bound up 
with the conespt of eleetion, and in the doctrine of 
election Yhwh'ts purpose is seen. 

A jingle says: How odd of God to choose the Jews? 
There is no ultimate answer to the question as to why 
Yhawh chose the Israelites, other than to say "Because 
He was Goa. “Vals is expressed) in various ways, eel Ode 
which can be resolved to the self-consistency of Yhwh. 

"It was not because you were the great- 

est of all peoples that the Lord set his heart 

on you and chose you (for you were the smallest 

of all peoples), but it was because the Lord 

loved you, and would keep the oath that he swore 

fotyour father. .o" (Deuteronomy 7: 7 - 8) > 
But this immediately raiseS the question ; why did Yhwh 


love Israel? A reeurring answer is "For his name's sake." 
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It is not possible to go beyond Yhwh and ask why he does 
things; he acts in: accordance with his will, his plan, 
his purpose. The scandal of particularity can never be 
a live issue from the Biblical point of view; if Yhwh was 
going to send Jesus Christ into the world, a particular 
time, place, and people had to be chosen and prepared. 

There is a question which it is legitimate to ask: 
for what purpose did Yhwh choose israel? The Old Testa- 
ment has ananswer to this: Yhwh chose israel that he might 
reveal himself’ to her and through her to the rest of the 
world. This’ revelation was not static, but dynamic. It 
meant that lsrael was to serve Yhwh (Psalm 105) and to 
bring iaenvee (true religion) to the Gentiles (Isaiah 42: 1). 
The service, then, has a missionary aspect: the chosen 
are Lorbelas"isht.to lighten the Gentiles". By living 
in harmony with Yhwh, the lsraelites will develop a nation- 
alvlife: that will attract other nations to the Light; 
it is not performed by the sending out of eee deg 
which is a New Testament view. ‘This is the extent of 
the Old Testament concept of world history; whatever 
events may have occurred in the past life of other nations 
at some time in the future they would come to know and 
obey Yhwh through the mediation of israel. 

The discussion in the earlier part of this chapter 
has shown Ezekiel's conception of history, and only a few 


remarks are necessary here. Ain the Old Testament there 
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are twoStrands of tradition concerning the choosing of 
Israel. One looks to Abraham and faith, the other to 
Moses and the covenant. kzekiel ignores the Abrahamic 
strain, rand) looks) to the covenant: \Yhwh chose israel) out 
of his love and entered into a covenant with her. But 
Israel did not keep the covenant. For this she is to be 
punished with a remedial type of punishment, and this will 
restore her to right relation with Yhwh. 

In trying to explain all this, to give the purpose 
for it, kzekiel arrived at the formulae "for my name's 
sake", "for my honor", "SO shall you know that I am the 
Lord", °‘Fromea’ “practical™ point of ‘view, this meant that 
Israel was to be the means of all the nations knowing Yhwh; 
to attempt to go beyond this results in coming back to 
the formulae noted. 

There is more than literary art in uzekiel's use of 
harlotry as a metaphor: he is not using the figure merely 
to attract attention. There is a definite reason why he 
chose this metaphor which had been so ably used by Hosea 
im Weis “prepheeies:siteimpliesiad definite wrelation ef leve, 
a relation which is basic to the theology of Ezekiel. For 
from’it Israel knows Yhwh and his will. As in any true 
love relation, one partner does not act solely on the conm- 
mands of the other: each acts upon a knowledge of the 
other partner, a knowledge which can come only from the 


love relation. Each intuits what the other wants and 
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requires to maintain the love. The love increases the 
knowledge, and the knowledge the love. ‘To turn aside from 
this ‘is harlotry, a debasing of love. The knowledge that 
-lsrael received was not doctrine: what was revealed to 
her was Yhwh himself. "So shall you know that 1 am the 
Lord." 3 

This is a relationship between persons, in which 
each comes forth to meet the other, and in that meeting 
is true knowledge found. kant grasped this idea to some 
extent when he wanediuacd from his categorical imperative 
that people should not use other people as means, but as 
endSin themselves. However, this eventually falls short. 
ef the concept. being discussed. To be sure, it isa 
common tendency to regard a person 4s a@ means, but when 
this oceurs, the fuller meaning of personality (the kKnow- 
ledge derivedifrom theviove relationship) is: lost... her 
the Old Testament this tendency resulted in an attempt 
to categorize Yhwh, to say that he is the same as other 
gods, with their limitations and attributes, and to 
attempt to use Yhwh as an “ever-present help in time of 
trouble" who could be ignored at other times. This ten- 
dency and attempt are due, according to Ezekiel (and most 
of the 014 Testament) to pride: Israel wanted to maintain 
her relationship with Yhwh, get at the same time to go 
outside of it. But these are contradictory desires. ‘The 


: implication is that Israel thought she could know what 
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was good for herself apart from the knowledge of the 
Highest. Yhwh was not trying to use israel in the ordin- 
ary  sense,.of that word. From the love relationship, 
Israel had knowledge of Yhwh which was to lead> her to do 
certain things for him (and he for her), resulting ina 
type of life. which would bring the.other nations into 
relationship with hin. 

The analogy of the human love relation, even though 
it is of the ideal, MUst not be pressed too far since Yhwh 
is not a human being. When anthropomorphism is used cor- 
rectly, it is always with the tacit assumption that xyhwh 
is more than the terms involve, a recognition that person- 
ality is the highest concept of being which is available, 
and that even this concept cannot contain fully the at- 
tributes of Yhwh. To insist that it can and.does is to 
attempt to limit and define the nature of the Deity, an 
attempt to make God in the image of man. In the ideal 
human love relation one partner cannot finally and com- 
pletely define the other, since such an endeavour strains 
at the meaning of words, and results in a weakening of 
the love relation,.: -Lb.. implies: 2. Beyond. this, imit there 
om Deno, further knowledge of, this, person,” ,. Yeu. brue 
levers maintain that love inereases over the years. . "Love 
mit never, die out," says Paul’ in his inspired Hymn of 
Love (1 Corinthians 13). 


This throws light on the meaning of the covenant. 
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As Rowley points out in The biblical Doctrine of flection, 
ch. 2, the prophetic ideal covenant was not a ome reee 

or bargain of the sort that Jacob made with God at Bethel 
(Genesis 28: 20ff.). Rowley notes (loc.cit.) a statement 
from ReBSY. Seott:, The’ Relevance “of the Prophets: "The 
Covenant required ia’ real“sharing “of “life, and could not 
be thought of simply as a formal contract, conferring on 
Israel a special status and a claim upon her God." 

Rather was it a testament or legacy which Yhwh drew up 
and: ‘oftered'te Israel. and’ 1srael could ‘accept ‘or ve feet 
it. Her acceptance was to be manifested in her obedience 
to? the’ terms’ of the legacy, ‘the laws. Nor was this 
_legaey reeeived solely by one generation: it was for all 
generations, and each generation was to renew it and keep 
it through obedience. This obedience was not to the 
laws theuselves, but to the laws as part of the revelation 
of Yhwhts love. It was a response to Yhwh"'s love, a 
response in love to love. And it is in this sense that 
the decalogue (Exodus 20) must be understood. The first 
five commands deal with:the God-man relation, the next 
four with the resulting man-man relation, (the ‘sanctity 
of life, marriage, property, and honor), while the last 
points out that envy is the characteristic which destroys 


the man-man relation. 


This explains Ezekiel's use of the term “harletry”™ 
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to describe Israel's breaking of the covenant. The 
prophet might not have argued in the above abstract manner, 
but this is what he meant in essence. for the Hebrew 

mind was neither’ speculative nor analytical in the mod- 
ern (Greek) sense; the Hebrew looked at life from within 
ite; as) 2 participant), not asia spectator. It is the 
lever, not the celibate, speaking of leve. 

Aidit is in this) @ontext, this concept of Yhwh and 
his purpose and love, that pZeKkiel sees the relation be- 
tween Yhwh and the nation of israel. ‘The purpose of Yhwh 
is seen in history and is fulfilled through his love. 
HZekiel turns to hAtSeio 1 (the covenant) to see the purpose, 
so that he can interpret current events (the exile) to 


the israelites, and prophesy the restoration, 
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CHAPTER V 
THE GENTLLE NATIONS 


"You see, MacPhee, if one is thinking 
simply of goodness in the abstract, one soon 
reaches the fatal idea of something stand- 
ardized--some common kind of life to which 
all nations ought to progress. Of course 
there are universal rules to which all good- 
ness must conform. But that's only the 
grammar of virtue.” 

--C. S. Lewis, That 
Hideous Strength; p. 461 


ae a ee 
In the first thapter of this work the proposition 

concerning the judgment of all nations was discussed. 

It was shown that Ezekiel believed that there was a 

basis for such judgment, a standard of conduct up to 

which all nations were expected to measure, a standard 

which was a revelation of°Yhwh. And it was shown that 

Yhwh expected this standard to be recognized and accepted. 

There was the implication that the nations could live 

up’ this‘ ortreject: it; if.the latter,-punishment,would 

follows. In the discussion of lLsrael's case the argument 

was set forth that judgment and punishment come, not 

beeause of harsh justice on the part of ‘pat but because 

of his love for his ereation, and in accord with his. 

divine purpose, This present,chapter is'ito deal with 

the relationship between Yhwh and the gentile nations 


in detail. 
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It is often a problem for Christians to determine 

the relation between their religion and other religions, 
their God and other Gods. It was also a problem for 
some of the children of Israel, although the Old Testa- 
ment (especially the prophets) has a definite answer in 
the doctrine of election. For example, the little story 
of Jonah, fanciful though it may be, certainly proclaims 
that not lsrael alone is to be saved, but that the gentile 
nations are to have the fora of Yhwh preached to them as 
well. Dante recognized this when he wrote: 

"On, kLiving before Christendom, their knees 

Paid not aright those tributes that belong 
fo God; and Ll myself .am\one: of these.” 

Yes Bante consigns those who did not have the opportunity 
taschoose Christutoxthe: first .¢irele ofsHelly) near the 
upper limit.: Dorethy L. Sayers comments: "They could 
noeteothat is, «choose Carist; they could, and did, choose 
human virtue, and for that they have their reward. (Pagans 
who choose evil by their own standards are judged by 
these standards--cf. Rom. 2: 8 - 15--and are found lower 
down). Here again, the soulsthave what they chose"; they 
enjoy that kind of after-life which they themselves im- 
agined for the virtuous dead; their failure lay in not 


imagining better". It is not right to read Christianity 


1. The quotation and the commentary are from hiiss Sayer's 
“translation and edition of Dante's The Divine Comedy, 
Equilebieneantoway, Lines S7%=/S9. pps 92; JoU Virgil 
is speaking in the quotation. 
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back into the Old Testament, but on the other hand it 
is sheer folly to claim that the ultimate basis of 
judgment is different in the two Testaments. 

| | "It, is not for your sake that. 1 am about 

to eeu. © house of Israel, but for my holy 

name which you have caused to be profaned 

among the nations to which you came. I will 

restore the holiness of my great name which 

has been profaned among the nations--the 

name which you have caused to be profaned in 

the midst of them--and when i restore my | 

holiness in their sight, through my dealings 

with you, the nations shall know that 1 am 

the Lord." (SE 22) = 2S) 

This is a statement of Yhwh's Grand Plan, that not only 
Israel but the gentiles as well, shall know that he is 
the Lord. Yhwh will set his sanctuary in the midst of 
Israel, "And when my sanctuary is set in the midst of 
them forever, the nations shall know that I the’ Lord am 
setting Israel apart for myself". (37: 28). But there 
is more to the relation between Yhwh and the centiles 
than, just. this. 

The proposition of judgment implied that it is pos- 
sible for any nation to sin against Yhwh, and Ezekiel 
states that this has come to pass. The nations have not 
lived up to the standard that he has set for them. This 
is seen in the statement about the sin of Israel: "Yet 
she has wickedly rebelled against my ordinances and 
statutes more than the nations and lands that are round 


about her ...."(5: 6). “Because you have been more reb- 


ellious than the nations that are round about you....” 
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(5: 7). Though Israel may have sinned more, the gentiles 
are also guilty of rebelling against Yhwh. How did they 
do this? Various ways are mentioned. 

There were social injustice and lewd practices, liv- 
ing “in pride, plenty, and thoughtless ease; they sup- 
ported not the poor and needy; they grew haughty and com- 
mitted abomination before me...".(16: 49). 

There was their attitude towards Jerusalem: "Because 
the enemy jeered over you, saying, ‘Aha! the ancient 
heights have become our possession.'" They “with intense 
glee and maliciousness of heart took over my land as a 
possession for themselves, Formold 1b asvavipreyrot: i ae. t 
will no longer permit the taunts of the nations to be 
heard against you (Israel), and no longer shall you have 
to bear the reproach of the peoples...". (36: 2,5,15). 

There was their attitude of general belligerence, 
aggressive warfare against one another and against Israel. 
- They "stuck terror into the land of the living” (32: 23 - 
$2). There was their failure to support israel in her 
time of need (29: 6 - 7). And there was their particip- 
ation as the "lovers" in the downfall of Jerusalem, giv- 
ing in to the solicitations of the israelites (16: 15 - 43). 

| But the accusations against the gentiles are not 
made in general statements alone; many nations and their 
sins are mentioned particularly, along with their punish- 


! 


ments, and these will be examined as briefly as possible. 
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Sodom was; guilty of social injustice, but she is to 
be restored to her fortune (16: 44 - 54). No punishment 
is mentioned here, but it is likely that the ancient des- 
truction of the city described in Genesis 19 was in the 
mind of the prophet. : 

Because Ammon laughed and jeered (said ani » an 
onomatopoetic word of joy over the misfortunes of another, 
ef. Psalm 35: 21, 25) at the desolation of Yhwh's sanc- 
tuary, and at the desolation of israel and Judah, she is 
to be handed over to the Kedemites for punishment. This 
punishment is to be destructive and apparently complete-- 
as they are being destroyed, they will know "that 1 am 
the Lord”. But such knowledge will not be saving know- 
ledge ofthe kind Israel receives) injher! punishment .cr"lL 
will destroy you utterly." (25: 7). This doesn't mean, 
necessarily, that every individual Ammonite will be an- 
nihilated, but likely that as:a4.nation they will be des- 
troyed--those who are left alive will be seated ine 
to other peoples and so lose their national identity. 

(22.3% 260-152) 

Meab is dealt’with tay Zdean8e- Live nThisi nation: said: 
"Behold, the house of Judah has become like other nations.” 
(256 Ss Though this was, in a sense, true, it was a 
failure to recognize Judah's relation to Yhwh. Like Ammon, 
Moab is to be handed over to the Kedemites, and to be des- 


troyed as a nation. "And they shall know that I am the 
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LordaMt( 25:7, 11:) 

Edom (Mount Seir) acted revengefully against the 
house of Judah, and took revenge upon her. (25: 12 - 
14). She kept up a perpetual enmity against the child- 
ren of Israel, and handed them over to the sword at 
the time of their calamity, the time of their final doom. 
(35: 5). The Edomites said they would take over the 
whole land of Israel, and treated israel with anger and 
indignation in hatred. (35: 10 - 12). They even spoke 
boastfully against Yhwh. (35: 13). They are to be pun-~ 
ished by bloodshed. (35: 5). It will be Israel who 
earries out the punishment, Yhwh's vengeance, upon Edom 
(25: 14). "...And I will reveal my character among you 
when L punish you. And you shall know that 1 the Lord 
have heard all the insults which you have uttered against 
the mountains of Lsrael...so shall you know that 1 am 
the Lord." (35: lle, 12a, 15e). 

The Philistines "acted revengefully against the 
house of Judah, and took malicious revenge upon then, 
seeking to destroy them by a perpetual enmity." (25: 15). 
They are to have “sore vengeance” wreaked upon them, and 
"furious chastisement", and "they will know that 1 am 
the Lord, when Ll carry out my vengeance upon them." (25: 17). 

In 29: 17 - 21, teypt is to be given to Nebudchanez- 
zar as wages. Nebudchadnezzar had come against Tyre 


(26: 7), but neither he nor his army "won any return” for 
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the sdlipa tat (return: wages: Du NVVGUS | 18; 
ney 5 v.20). Es ‘Ai Burtt, “in “Types ‘of “Religious 
seep ents p. 318, claims that this means Nebudechadnezzar 
did not capture the city, therefore got no spoil (wages). 
Josephus, in his contra Apion, i.21, says the seige lasted 
thirteen years, but doesn't mention the outcome. But 
though Nebudchadnezzar didn't completely succeed, he had 
done enough to be paid for, and was to be paid in spoil 
from Egypt. To what extent Ezekiel was mistaken is of 
Little “eoneern here; what is of, concern “is the ‘interpret— 
ation (the mood or tone of the interpretation) that 
Ezekiel was putting on history. His prophecy-.wssn't con- 
pletely wrong--Nebudchadnezzar at least attacked Tyre, 
and the prophet, being human and hating Tyre, may have 
got a bit over-enthusiastic. 

But why is se¢ypt denounced? Her sin is declared 
in the denunciation of Phar@oh--she failed to help Israel 
in time of trouble.(29: 7). There isn't a great deal of 
distinction made between the Phar@oh and Heypt, the in- 
Gividual and the community. Though such a distinction is 
Wade by °Ezekiel in some eases; here he tends to merge 
the*twoy “fe ‘ruin-of-Eeypt°rs deserived” in ..30: \E*-— 226% 
‘And /théey "shall know that “Ll am°the Lords (30:°19) 3° *In 
the Dirge Over Egypt (32: 17 - 32) the prophet says that 
Egypt is to be sent downt to the pit ( Wane ved TH, 


and herevused' as -parallel to bIN v.21) where are 
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Assyria, Elam, Meschech and ‘tubal, who “struck terror 
into the land) of the living". They are uncircumsized. 
There are Edom, all. the princes of the north, and the 
Sidonians. Generalizing, it wrisiel be seen that all these 
nations were powerful add were) uncircumsized,’ and all 
had "struck terror into the land of the living." | And 
"Pharaoh and "all his teeming multitude" (i.e., Egypt) 
are classified with these nations. ‘The reasons for the 
punishment of Egypt are, then, that she failed to sup- 
port israel.dn, times of trouble, and: “struck terror) into 
the land of the living.” Therefore she is to be pun- 
ished: anda "shalis know that I amithe Lordi. (S06 26.) 

The Overthrow of Gog, (ch. 38) is one of the most 
descriptive and imaginative passages in the whole of 
Ezekiel's work. It is not, strictly speaking, a prophecy, 
Sinces ito is! not Ssetcin) al historie: context! as,.is) the 
case with the great prophecies, e.g. Jeremiah knew that 
the Scythians were coming down the coast. But here, the 
prophet is casting far into the future, beyond such in- 
mediate knowledge. This is an example of the beginnings 
of apocalyptic, a form of writing in which the prophet 
tries to see the final victory of Good despite the seem- 
ingly overwhelming) power of present Evil, belief that 
Yhwh's purpose will triumph though all current events 
point to the contrary. This type of thinking was stim- 


ulated by unfulfilled prophecy: the prophets believed 
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that all prophecies would be fulfilled, but as the pas- 
sing years did not bring the fulfilment, they pushed the 
events into the future. Ezekiel pictures the battle with 
Gog as occurring after the restoration, when Israel is 
"a land restored from desolation, and inhabited by a 
people gathered from many a’ nation.s..all of ‘them living 
in seeurityy te (364 09)). 

The word of Yhwh comes to HZeKi61l, telling him) toe 
set his "face toward Gog, of the land of Magog, the great 
prince of Meshech and Tubal, and prophesy against hin, 
and say...'Il am against you, O Gog, the great prince of 
Meschech and Tubal'", (38: 2 - 3). Gog is to assemble 
Ris®*army. ,cineludime sthevpeepleset PersiayrCush, sandaPut, 
and to prepare for a mighty invasion. There is some dis- 
pute as to the identity of Gog and these other nations. 

In his notes on Ezekiel in the Century Bible, Lofthouse 
identifies Tubal with "the Tibarenes, dwelling from the 
Black Sea to Cilicia™, and iieshech as a land east of 
Tubal; Gomer is the Cimmerians (Armenians) as in Homer's 
Odyssey xi. 14, and this is parallel with Togarmah; Cush 
is Ethtopiay and&Putia Hamitie tribesa Lfathe actual 
identity of these nations is not conclusively known, it 
is still obvious that the reference is to distant barb- 
arians. Because Yhwh is in control of history and all 
nations, this ee and invasion is also his doing. 


This great horde is to come against the now peaceful 
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Israel in a mighty battle and be defeated. On the sur- 
face of the account, no reason is given for this terrible 
catastrophe in which the very elements are involved: 
"I will proceed against him also with 

pestilence and bloodshed; and I will rain upon 

him and his hordes, and upon the many peoples 

that are with him, a lashing rain, accompanied 

by hailstenes} fire,,andybrimstoné: | Soiwihh 

I reveal my greatness and my holiness, and will 

make myself known in the sight of many nations; 

and they shall know that I am the Lord.” 

(38: 887285) % 
For it is to be a terrible slaughter: the weapons will 
supply the tsraelites with fire-wood for seven years 
(39: 9 - 10) and it will take seven months to bury the 
bodies of the slain (39: 11 - 16), even though a valley 
(Theo Valley. of) Gogts,;Mob)\ is used\ for,a grave, andda 
standing commission is set up to hunt out the corpses. 
Yet no specific evil is recorded of these people, and to 
say the event is solely to enhance Yhwh's honor is cont- 
rary to the thought of Ezekiel.» \A closer» examination, 
however, gives a clue to the meaning of the demolition. 
Standing on the ground of the Utopian society of the 
restored Israel, and looking at the world in the light 
efcYhwh! si holiness «it whllebe noticed: thati several: things 
come into;foeus. <The destruction of the invaders: involves 
and results in the revealing of Yhwh's holiness, his name, 
hisuglory? (38s1.162¢253n39%0 7,028, ete.):1 i Nowcthis holiness 


cannot abide: that whichsis -unelean, impure, ‘evil; “unholy, 


and since the holiness is contrasted with the invaders, 
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it may be concluded that they are evil. Again, the 
picture of the invaders that Ezekiel gives is of the 
forces of barbarism, as clearly seen as if painted by 

a great master of the canvas. Further, a Utopian soc- 
iety such as Ezekiel depicts cannot exist in the midst 

of evil, nor gan itecontinuel peacefulnifhitoiscgeing te 

be molested by evil nations. All nations have been given 
a general revelation of Yhwh in the Tao, but these nations 
are not living up to that standard in their warlike pur- 
suits, therefore they must be annihilated. 

But, itemay bevargued; if: Yhwh isebringing this 
about, why should the nations be blamed? inithewlirst 
place, the whole preparation and invasion sponsored by 
Yhwh is the punishment for previous evil, for obviously 
the word did not come to a nation that knew not war. In 
the second place, Yhwh, according to’ the Old Testament, 
controls*ail of, Life .% When people’ doiwronge: today ,vit-is 
said that they are breaking the moral law, and they will 
eetitheirrjust deserts; the 014d vestament would say that 
they are: breaking» Yawhi!s law,*andheewill punish: them; 
essentially, these are’ two ways of saying the same thing. 
the restoration of israel should be the final example 
to’ the world of Yhwh's purpose; Gog is to be the Horrible 
Example of what -happens to those who still refuse to learn! 

As was shown at the beginning of this chapter, Yhwh's 


Grand Plan involves all nations; in fact, his whole interest 
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seems to be to get the nations to recognize him. "It 
is’not for your sake that liam about tovact, 0 house of 
israel".(36: 22). Literally: Not for your sake am I 
one who acts" ‘that is, election was not for Israel's 
sake. "™,...but for my holy name which you have caused 
to be profaned among the nations to which you came." 
(36: 22). ‘the gentiles scorned Yhwh's name because the 
Israelites, wherever they went, set a bad example, where- 
as they were sup»osed to cause his name to revered. 

But Yhwh will make his name holy again among the gentiles. 
(36: 23). He will make his name holy among the Jews in 
the presence of the gentiles, then the gentiles will 

also know that he is the Lord. 

What, then, ae yhwh'ts relation to these nations 
outside israel? first, they ane vneluded in his whole 
seheme Sof Uthings’ (second, he -hascrevealed“himselt..te 
them in the Tao, but they did not acknowledge the rev- 
elatien:¢ Third) (they “were *tolmeceive greater knowledge 
of himvthrough the mediation of israel, but they failed 
beerecegcnize fLsraclieandilsraclefaibed iin Wer task* orf 
mediation.  rourth, Yhwh will not let his purpose be 
thwarted any more by the gentiles than he will by israel, 
because of his love’)*bis graciousness. “Unfortunately ; 
H#Zekiel, acespite his many denunciations of the gentile 
HaeLonis #(was vot cprimarilyceoneerned with them. His 


thought centered on israel, the Chosen Nation, in its 
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role of mediator of the saving knowledge of Yhwh to the 
world. Therefore, he dees not specifically state Yhwh's 
loveifor' the gentiles,; but: that does: not mean heididinot 
believe in.it.. the prophets were not systematic. in the 
sense in which that term is daplica to theologians and 
philosophers today. wor should it be thought that their 
writings and utterances, as preserved in the Old Testament, 
containtall their thoughts: :This means, thatthe relation 
between Yhwh and the gentiles in the Book of taekiel, must 
be inferred, indpartiatileast) afrom the meaning of the 
book as a whole. Hzekiel qagvaever have stated in so 
many words that Yhwh Levéa the nations, but it is implied 
im Bie eeneept ofeYhawh and hiswpurposein Tttwasn'truntil 
eenturies later that another inspired man could briefly 
state the case: 

For God lovedthe world so much that he gave his 

only Sen, se that no one whe believes in him 

should be lost, but that they should all have 

evernal Vite, Fer God) did not send his Son 

into the world to pass judgment upon the world, 

but that through him the world might be saved. 

(JoOnn Ss. 16 = 17). 
Ezekiel knew that the God who was dealing with Israel 
was the same God who was dealing with the gentile nations. 
Wow will deal with them, then: out.cf his love, in 
accord with his purpose. He may have to punish, but he 
will restore; and that which is evil must surrender and 
become good or be destroyed. 


Yawk came Loren to meeu the gentiles in the) Tao, but 


they did not come forth to meet him. They were to blame 
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for not living up to the best that they knew, but Israel 
was to blame for not carrying out her mediation. for 
through it the gentiles were to recognize Yhwh in the Tao, 
and receive that knowledge which would lead them to rev- 
ere his holy name. The gentiles, in refusing to recog- 
nize the Tao, were committing the sin of pride: depending 
on their own wisdom and strength, their own self-suffic- 
ieney, they rejected the "best that they knew". "The one 
principle Of hell cis? ' zr am my gn foe George Macdonald 
in ae, and ultimately that is the elaim of pride. 
But, like lsrael (supra Ch. IV), the gentiles must learn 
humility, and that) iffallinations!are to "dwell in peace 
‘6m the Pace of the earth," it will be in “going forth” to 
meet Yhwh, and recognizing him and his purpose. “And 


they shall know that I am the Lord", 


1. "George Macdonald, An Anthology" ed. C.S. Lewis, p. 85. 
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GOD AND THE LtNDIVIDUAL 


a Ce 
CHAPTER VI 


_ GOD AND THE INDIVIDUAL 

It was by the river Chebar that Ezekiel received mee 
call to besa, prophetsa(l: Iff).'»LoftheuseyandsGooke, in 
their works already cited, point out that the exact loc- 
ation is not now known, nor has the river mentioned been 
finally-identified.\¢Both ofathese,.men, however, think 
that the Chebar was a large canal or watercourse near 
Babylon, and that it was along the banks of this that the 
captives were set down. 

Ezekiel, deseribes his eall in the opening chapters 
of his book. It was a vision (1: 1), and he emphasizes 
this by the use of such words as “semblance” (lL: 522,60). 
and "appearance" (1: 13,27). What he saw must not be 
taken as an objective reality in the sense that someone 
else present would have seen it. But that does not mean 
that it was not real, unless reality is restricted to that 
whieh can be experienced by the five senses, a eonteee 
with which the prophets would not agree. In Perelandra, 
C. S. Lewis describes the attempt of spiritual beings to 
appear to Ransom, the hero, on the planet Venus. 

A tornado of sheer monstrosities seemed to be 

pouring.overskansom.s: Darting :pillars filled 

with eyes, lightning pulsations, talons and 


beaks and billowy masses of what suggested 
snow, Volleyed through cubes and heptagons 
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into an+infinite black void. *"Stop°1lt..vstop 
1G," he yelled, and the seene eleared. He 
‘gazed around blinking on the field of lilies, 
and presently gave the eldila to understand 
that this kind of appearance was not suited 
to human sensations. “Look then on this," 
said the voices again. And he looked with 
some reluctance, and far off between the peaks 
on the other side of the little valley there 
came rolling wheels. There was nothing but 
that--concentric wheels moving with a rather 
sickening slowness one inside the other.... 
He bade them try yet a third time. And sud- 
denly two human figures stood before him on 
the opposite side of the lake. 


"But do I see you as you really are?" 
he asked. 

"Only Maleldil sees any creature as it 
realiyois,” said Mars. 

"How do you see one another?" asked 
Ransom. 

"There are no holding places in your mind 
for an answer to that.” 

"Am I then seeing only an appearance? Is 
iG not Teal ay abi?" 

"You see only an appearance, small one. 
You have never seen more than an appearance 
of anything--not of Arbol, nor of a stone, 
ner of your own body. This appearance is as 
true as what you see of those." 

(pps 227, 262) 


It is important to notice that Ezekiel uses the verb 


WW) for "E)loeoked™ "i saw”) ete., and the noun mwIn 
Tr Ae 


derived from this verb for "vision". As with the Eng- 


lish verb to see, this verb is used in the Hebrew for 


the perception of physical objects as well as what is 


perceived a@n imagination. Ezekiel was not dreaming, for 


that would require the use of the verb n> fi 
Tan 


involves the idea of what is seen while asleep. 


prophet does not use this latter verb because he 
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sing the reality of what he saw, which is also the reason 
for the amount of deca eptive detail. 

"Such was the semblance of the glory of, ithe ;herd, as 
it appeared to md 4% (ls 280inekteisimoet .diehieuwht ito 
sketch this thing that the prophet saw--wheels, four- 
headed winged ‘creatures, firmament, throne, etc. But 
having done so, it would still be necessary to ask what 
it's Signifieance was. oi Theskey te this lies in the use 
of the word "glory". Although, obviously, what Ezekiel 
saw was a throne-car with “a semblance like that of a 
man sitting upon it", (ws26), bhesdoesymot referatevit as 
such, (but alwaysras the -Rtelory". Therefiere.s this .word 
must be investigated. 

A great deal has been written on the meaning of 
"olory™ in both the Old and New Testaments. The Hebrew 
root is T23D be heavy, ,weighty, burdensome, honoured, 
and istused extensively ithrougheut the.@ld:Testament. 

(In the New Testament and Septuagint, 50S« is weea | 
The problem lies in the use of the word in a wide variéty 
of contexts. German scholars have tended to trace the 
meaning of the word through the evolutionary theory, with 
rather dubious’ results, sinee, it involves the as yet 
unsolved problem of the dating of the documents. 

The root may be used of the weight of grief (Job 6: 3), 
or of Yhwh'ts hand in punishment (1 Samuel 5: 11). It 
is used of the inconvenience that some people cause others 


(2 Ssamuch 13: 25). When used of men, it may indicate 
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a man's worth in the eyes of others (1 Samuel 2: 8), 
or the honor he receives from his fellow men, the pres- 
tige of office (Genesis 45: 13). This includes the 
weight of authority, the influence that a man has in 
high office. 

Now for: thesuse, of the word!’ in reference’ to» Yhwh.. 
Moses asked to see Yhwh'ts glory, and was told: 

"I will make all my goodliness pass before 

thy view, and will proclaim the name of the 

Lord: before-you, and how 1 am gracious to those 

to whom I am gracious, and compassionate with 

those with whom 1 am compassionate...i will put 

you in a elefu ef the rock, and cover you with 

my hand until! il pass: by; then Ll will take away 

my hand, so that you may see my back, while my 

face shall not be seen.” (Exodus? 33es18;- 25). 
This is trom J Document. What this may have meant orig- 
inally, assuming an oral tradition prior to the writing 
6f£ the decumenty is Hotupossible:towsays eButi from: the 
point of view of the developed theology of the Old Testa- 
ment 2t may becinterpreted. Mosesiis to see the: glory 
ofa Yhwh, but he must not expecu to see his face.  Xhwh 
passes by, ive., hesdoes| something, is actively present 
in a Situations. buboitsisonet yuntakihe has "Left" that 
this, 1s recegnized. this is evident from the parallel- 
ism of ideas in the passage quoted. 

Anether example is found in P decument. It is in 
the story of the quails and manna provided to the israel- 


ites in the desert. (Exodus 16: 6rf.). A reasonable re- 


construction or this passage (see Appendix A) gives the 
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following results. In the morning, the people see the 
manna lying on the ground, .and.the*cloud of mist slowly 
rising. Here is the activity of Yhwh: he has been pres- 
ent. The cloud is associated with the glory of Yhwh: 
"The glory of the Lord appeared in the cloud." (v.10). 
Anyone who has Seek aveloud of mist Fising will perceive 
the idea*of%heaviness involved. In this passage, then, 
the glory contains the ideas orb presences aectivaty, rand 
weight, or summarily, authoritative influence. 

in the Gallet the! prophet: isaiah (isatahs6? does), 
the seraphim call to one another: 

Holy): hellyh i holy; is the Lora: of hosts); 
The whele Carth) is full) of bas glory, 
(64. B)% 

But this translation does violence tO Hebrew grammar. 
Et® should! read’ "The, fulness’: of= the’ whole earth is, his 
elery" » béeeause’ of the: use lemthe (const ruet. "This, then 
becomes parallel to the opening lines of the nineteenth 
Psalm: 

The heavens are telling the glory of God, 

And the sky shows forth the work of his hands. 

Day unto day pours forth speech, 

And night unto night declares knowledge. 
The) Creative aevivity of Yawh is his glory: what he has 
dome witmesses to what he is. It must not be thought 
that Yhwh. has stopped his activity, of course, for the 
whole of the Old Testament is a witness to his continuing 
work in his world.’ And cach new act declares his glory. 


In summary, then, it may be said that Yhwh'ts glory 
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is what men see of him: it is the outward and visible 
sien of his inward and invisible nature. 

It-is evident that Ezekiel had these: ideas in mind, 
for he says that he “saw visions of God" (1: 1), which 
he @ee@8 onptondescriberas,the glory of Yhwh. It was a 
manifestation. of the divinity, and, as*such, it had a 
purpose-=the revelation of the word of Yhwh to the pro- 
phet. «itis now necessary to investigate the: meaning of 
"Ghetword of the Lord”, 

To begin Witt: it is essential to understand some= 
thing of the meaning of inspiration. R. H. M. Harding 
in An Anatomy of Inspiration, deals with the meaning of 
inspiration in the lives of great artists. As she points 
GuLghiNspirathonsisinetrin itself: theryrevelation; but 
the .—preparation for, .or;clreums&ances under which, the 
revelation comes. Her findings may be summarized. The 
ideas received come with suddenness, frequently in half- 
sleep or sleep. They come with a sense of compulsion 
and possession. Often there are.dramatic changes in out-~- 
ward appearance (as was the case with Beethoven, for 
example). Sometimes it may amount to vision or audition. 
And there is always the sense of complete conviction. 
Now although Miss Harding is Pe eanye With artists, it 
is remarkable how closely her analysis fits the knowledge 


of the inspiration of the great prophets as we have it. 
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The essential difference seems to lie in the content of 
the revelation. Whereas the artists receive themes for 
great artistic works - symphonées, paintings, stories, 
poems; , ete.,--the prophets received that which is known 
as "the word of the Lord". 

The Hebrew word for “word" is VAT y- fromthe 
verb VAT speak. But the noun means more than some- 
thing spoken, it may mean something done, an act. Thus 
the titletofrehes Book) OF"Chronicles is, literally, “The 
Words (or Acts) of the Days". "Take care lest a base 
thought (lit. ‘a word, a useless thing') enter your head 
(heart) like this...and you behave meanly to your needy 
country-man...." (Deuteronomy 15: 9). Here the meaning 
is obviously of an intended or planned action. “Isn't 
this what we told you in Egypt would happen...?" (Exodus 
Lee 12); literally: "Is not this the word we spoke to you 
in Beypt...¢") This refers both to the objections of the 
children of Israel to ecming out of Eeypt, and to the pur- 
suit by Pharaoh, and hence involves both meanings of 
Nword™, 

For the Hebrew, a word was almost a tangible thing. 
"So deabmputcthe *wordstinto her mouth" (2°Samuel 14: 3). 
"Thus Samuelverew, and the Lord was with him, and he let 
none of his words fall to the ground. (1 Samuel S: 19). 
This implies that if Yhwh was not with Samuel, the words 


would "fall to the ground." That is, the words of men 
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may achieve their end, do something, be busy, or be 
idié. But, in contrast with this, the word of Yhwh 
always achieves its purpose. 


"So shall my word be that goes out of my mouth-- 

It shall not return to me fruitless, 

Without having done the thing that I pleased, 

And accomplishing the purpose for which I sent it.™ 
(Isaiah’ 55:11) 


So it is that when Yhwh speaks, something happens. At 
the Creation, he said, 


"Let there be Lightit® 
And there was light... 
Then God said, "Let there be a firmament...” 
And so it was... 
Then God said, "Let the waters below the firm- 
ament be gathered into one place...." 
And so it was. 
Then God said, “Let the earth produce veg@tation.... 
And so it was. 
(Genesis 1: 3 - 12). 


Or again, ’an Jeremiah." ..for 2) aniwatehing. iver my 
word to put it into effect." (Jeremiah 1: 12).  Yhwh's 
activity is his word tomen, and it was the prophets’ 
ability to understand this activity that enabled them 
to proclaim the word. to thei people of their day..< In 
this sense, the prophet overhears the word of Yhwh. 
surely) he ‘will «do: nething, ithe Tord: :God, « 
Exeept he reveal his purpose to his servants 
the prophets. 
When the lion roars, who does not fear? 
When the Lord God speaks, wh o will not 
prophesy? 
(Amos S! 7 - B)< 
Not only does the prophet overhear, but having heard, 


he cannot help proclaiming the revelation, the word. The 
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prophet stands, as it were, in the privy council of Yhwh 
during the business discussion, and then makes a report 
to his fellow-men. An excellent illustration of this is 
in the opening verses of ilsaiah 40, where there is a dis- 
cussion between Yhwh and his counsellors. As servants 
of Yhwh, then, the people are given some idea of what 
he is doing, and what he expects them to do. 

In His Vision, Ezekiel saw therglory iof Yhwh. “And 
whenii saw it; olefell upon my *faces" (12 28)s°°This is 
the typical oriental reaction to authority--it is almost 
as if he were knocked over by the weight (glory). This 
is the preparation for the revelation. He is ordered to 
stand upem his feet rand disiithem given “the word. (2: lft). 

Then 1 looked, and lo! there was a hand 
stretehed out to me; and lot there was in it 

a scroll. And he unrolled it before me; and 

it was covered with writing on both sides-- 

words of lamentation, mourning, and woe were 

Wribten om 1b, Then he said to me, 

"QO mortal man, eat what you find here; 
eat this seroll, then ZO and speak to the 
house of israel{}" 

ee; I opened my mouth , and he gave me the 
scroll to eat, saying to me, 

i) mortal Hem, eas and dicest this seroell 
which [I @m ‘giiving ito. youl: 

And when I ate the scroll, it was as sweet 

as honey in my mouth. ~ (23.9 S03: 3) 

It must be remembered, of course, that this is a vision, 
and the language symbolical. Even when interpreted, the 
idea remains that the word is tangible. By eating and 
digesting the scroll, the prophet iets the word become 


part of his life, his being, Himsélf. And having rec- 
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eived the word, the prophet is to "go to the house of 
Israel, and speak what I say to them." (3: 4). 

Ezekiel has seen the glory, has received the word, 
and has been given the spirit to proclaim it. F¥or that 
is also implied in the eating and digesting of the scroll. 

Then a spirit lifted me up...and carried me away, 

and 1 went with my spirit in a fierce glow--the 

hand of the Lord pressing hard upon me--and came 

to the exiles who lived at Tel-Abib.... 

(Se eb2h 5003.) 

This short passage is important to the understanding of 
the spirit moving» the prophet. ‘the prophet equates, 
by parallelism, the spirit coming upon him and the hand 
of Yhwh pressing upon him. in later passages, then, 
when the prophet speaks of the hand of Yhwh being upon 
him, he means that the spirit of Yhwh has come upon him. 
(S222. 82 1% 53% 22). “fhe hand of the Lerd was upen 
me; and the Lord carried me out by the spirit, and set 
me down Ia the midst of avvalleys.." (372.1). 

me dubves Of ene prophet are set down im 3: 16 —- 21, 
The Prophet as Watchman. 

"QO mortal man, 1 appoint you a watchman 

to the house of ilsrael; and whenever you hear 

& word from my mouth, you shall, warn them from 

me.” 7 Sit Lye 
if theyprophet ,, after hearing: the. word,,.,warns: the people, 
the responsibility of obedience lies upon the people—- 
if they disobey, they will be punished. |;But if the 
prophet failds to. warn the: people, after hearing, the 


word, and they do wrong, the prophet will be responsible. 
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MPP iL say. to the wieked, "You \shall surely die," 
and you fail to warn him--if you say nothing 

to warn the wicked man from his wicked way, in 
order to save his life--he being wicked shall 
dieshor HiSvinLquitypubutshisnblLood wily of 
require at your hand. lf, however, you warn 
the wicked man, and he turn not from his wicked 
ennduct and his wicked way, he shall die for 
his iniquity, but you will have saved your- 
self. ‘Or if a righteous man turn from his 
righteousness, and do what is wrong, and I 

make that the occasion for bringing about hés 
downfall; hetshall diey because you didnot 
warn him, he shall die for his.sin, and the 
righteous deeds which he has done shall not 

be remembered but his blood will I require at 
your hand. if, however, you warn the righteous 
man Het For sin. and he do not sim. he shall 
livé, because he took warning, and you°wiil 
have saved yourself. CS Ley =e ye 


The Prophet as, watehman is to wait for the word of Yhwh 
and pass (it on, noe matter what it is. He is’ a living 
instrument im the hand of Yawh, and must do nothing to 
Mar the work that is being perfermed. It is a terrible 
responsibility that has been placed upon the prophet. 
His life is at stake. His personal feelings must not 
be allowed to interfere, , ney; even the death of his 
Whe. 
"© mortal man, behold, I am taking away 
From you “the delicht of “your eyes (by. .acstroke; 
but you shall neither lament, ner weep, nor 
drop awtear. Sigh in silenee; make! no*mourn- 
ing for the dead; wind your turban round your 
head, and put your sandals upon your feet; 
cover not your beard, and eat no mourning 
bread .* ) 
That eyveniug my waite died; and im the 
morning I did as I had been commanded. 
Even this personal calamity reveals to the prophet some- 


thing of Yhwh's purpose for Israel, and Ezekiel proclaims 
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for Yhwh: 

"Behold, I am about to profane my sanctuary 

-.«the delightof your eyes....Then shall you 

do as I have done: you shall not cover your 

beards, nor eat mourning bread; your turbans 

shall remain upon your heads, and your sand- 

als upon your feet; you shall not lament or 

weep, but shall pine away in your sins, and 

shall moan to one another. Ezekiel shall be 

a sign to you: just as he has done so shall 

you do when the time comes; so shall you -. 

knowothativeem the LordrGod. (24:!2lw— 24). 

This event of the death of the prophet's wife may 

seem heartless and cruel. but this is a shallow inter- 
pretation. Yhwh demands the complete consecration of 
Ezekiel, as he does of everyone. Not just part of life, 
but all of life, is to be entrusted to him in faith 

and love. ‘When that happens, then every event is seen 
in a newslight, the:lights of his divine purpese and 
love. zekiel may never have understood completely 
why his wife had Goldie, but he saw,.even Gm thiss, the 
hand of Yhwh at work, and he heard “the word of the 
Lord. 

Nor must it be said that the punishment of the 
wicked is unfair when the prophet has failed to warn 
him. for Haekiel believed that all men have some 
knowledge of Yhwh, as was shown in the discussion of 
the proposition regarding the Tao. Dr. Barth's Nein! 
has been referred to already. In this book, Barth 


maintains that all knowledge of Yhwh was removed by the 


Fall, as’ it)is dese¢ribed:'in Genesis. There’ is’ no 
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Anknupfungspunkt, no point of contact between fallen 
man and Yhwh; the imago dei has been lost. But surely 
Dr. Baillie is more accurate in Our Knowledge of God, 
where he writes: 


I eannot believe that Dr. Barth's account cor- 
rectly reproduces the human situation as we 
actually find it existing. 1 cannot believe 
that he is right in thus severing the con- 
nexion between the doctrine of the imago 
dei and the doctrine of revelation. On this 
view the image of God impressed upon man at 
creation is, as it were, a purely archeolog- 
ileal fact. It”°is something that once existed, 
but whieh has now altogether disappeared, 
leaving no trace upon the life of to-day. “But 
the truth is surely that the doetrine of 
the imago dei, far from being a ‘doctrine 
derived from any direct knowledge of what 
happened at creation, is a doctrine suggested 
te us by, and derived by us from, our knew-— 
ledge of present human nature. Human nature, 
as we see it around us and as we know it in 
ourselves, is not a simple nature. Rather 
is it, as 1 have already argued, a house 
divided against itself. It possesses an 
idea of itself which is at war with what 
it actually finds itself to be...The doctrine 
of the imago dei has its basis in the fact 
that our existent human nature presents it- 
self tO WS, not as a simply bad thine, but 
as “a eood sbiime ‘spoiled’. lt 1s wot “only 
regenerate Christians who are aware of the 
essential division and doubleness of human 
nature, or wao have experience of the con— 
flicts to which they give rise. On the con- 
trary, we have no knowledge of any human 
nature in which such doubleness and such 
eonflict do not play a constitutive part. 
(Op. 2o = 2a) 


A wicked man, according to Ezekiel’, is ove who fails 

. to live up to the best that he knows (the Tao); in 
Israel, the prophet maintains, the wicked man is the one 
who fails to live up to the ‘ac plus’ the greater revel- 


ation to the Chosen People. -"All who sin without hav- 
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ing the Law will perish without regard to the Law, and 
all who sin under the Law will be judged by the Law" 
Paul wrote to the kKomans (2: 12). 

Some description of the life of the individuals 
has been given incidentally in previous analyses. But 
certain prophecies in the Book of swzekiel must be ex- 
amined in more detail. 

In Visions of ldolatry in Jerusalem (8: 1 - 18), 
the prophet describes religious practices that were 
going oh in the city. "So I raised my eyes to the north, 
and lo! north of the altar-gate, at the entrance, stood 
this image of resentment." (8: 5). Whatever this may 
have been, and the commentators are not certain, it was 
a "great abomination" to yhwh. (8: 6). Ezekiel tells 
of seventy of "the elders of the house of israel” eng- 
aging in a secret worship of reptiles, beasts, and idols. 
"QO mortal man, do you see eae the elders of the house 
of Israel are doing in the dark, each in his picture- 
chamber, thinking, 'The Lord eannot see us, for the 
Lord has forsaken the land?'*® (8: 10 - 12). There 
were women "weeping for ‘‘ammuz", the Babylonian god 
Duzu who was later worshipped as Adonis. (8: 14). And 
in the very temple courts sun-worship was taking place. 
(8: 16). It was not just the “ignorant masses" who 
were A but many of the leaders of the people as 


well. in 9: 1-11 Yhe Destruétion of the ldolaters 
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is declared. Thes@:who are not guilty of saal-worship 
will excape, but the guilty ones will be slaughtered. 
"Pass through the city--through Jerusalem-- 
and set a mark upon the foreheads of the men 
who sigh and cry for all the abominations that 
are done in the midst of it.” 
And to the others he said in my hearing, 
"Pass through the city after him, and 
slay without merey or pity. Old men, young 
men and maidens, little children and women-- 
strike them all dead! But touch no one on 
whom is the mark. And begin at my sanctuary!" 
(9: 4 ad 6). 
The wickedness of the elders is dealt with again in 
14: 1 - 11, where they are charged with having "set 
up idols in their minds, and have placed temptations 
to sin in front of them...¥ (v.3). Such men have 
no right to consult Yhwh; in fact if they try to do 
so, it will be disastrous (vv. 4ff). This is good 
psychology as well as good religion. It is not environ- 
ment alone that influences behavior; what a man thinks 
is also important. This, of course, is contrary to 
deterministic psychology which holds that thinking is 
a subsidiary process, a mere consciousness of one's 
actions and reactions. This theory is sometimes pres- 
ented with the argument that thoughts are solely the 
result of some chemical, electrical, or physical pro- 
cess in the brain. But if this is so, what standard 


of values is there? How can it be said that the 


scientist's thinking is more accurate than the moron's? 
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The scientist may say that the moon is a dead planet, 
and the moron may say that it is made of green cheese, 
Which is right? The scientist will argue that his des- 
cription fits the objective reality better, and his 
behavior, so far as the moon iS involved will be con- 
ducted in line with his description. And the moron 
will go on living as if the moon were made of green 
G¢heese. Both are right, and both are wrong, and "there's 
an end of the matter." Better psychologies do not 
Sivadue that thinking is a totally dependent process. 
Therefore, what a man thinks is important. If a man 
thinks that all people are bores, he is not likely 
to meet an interesting person. If a man thinks contin- 
ually of the unholy, he will not understand that which 
is holy. Ezekiel, of coutaer does not argue from the 
psychological but from the religious point of view. 
The man who worships false gods will perish, for by 
them he cannot meet the required standard; they cannot 
save him. He may even acknowledge the religion of 
Yhwh, he may 20 to the temple because it is “the thing 
to do", he may even consult the prophets, but he only 
is hastening the wrath upon his own head. 

"For if anyone of the house of israel, or of 

the aliens residing in Israel, who severs him- 

self from allegiance to me, and sets up idols 


in his mind, and places temptations to sin in 
front of him, go to a prophet, that he may 
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consult me through him, 1 the Lord will 

answer him myself; 1 will set my face 

against that man, and make him a sign and a 

byword, and cut him off from the midst of 

my people; so shall you know that 1 am the 

Lord." (14; 7 = 6). 

Following upon this is the general statement of 
the proposition which has already been discussed. If 
a nation sins against Yhwh he will punish it. ‘there is 
a “sub-clause” to this which refers to individual 
responsibility: 

"QO mortal man, if a land sin against 

me by acting treacherously, and 1 stretch. 

out my hand against it,...even though these 

three men were in the midst of it--Noah, 

Daniel, and Job--they would by their right- 

eousness save but themselves," is the 

oracle of the Lord God. (14: 13,14; cf. v. 15ff). 
There is no vicarious suffering of one individual for 
others, of the few for the nation. Abraham had puzzled 
over this idea in his discussion with Yhwh regarding the 
destruction of Sodom (Genesis 18: 22 - 23). Yhwh finally 
said that he would not destroy the city if there were 
ten good men to be found in it. but this was not on the 
ground of vicarious righteousness; rather was it on the 
grounds of the morals of Yhwh. Justice requires that 
he will not punish the good along with the wicked. In 
the end, the ten are not found, ahd the city is destroyed, 
although those who are considered good (Lot and his fam- 
ily) are allowed to escape. 


in the Ezekiel passage being discussed, the theory 


of divine punishment has not changedto any great extent 
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Yhwh will punish the wicked, and the righteous will save 
but themselves alone. ‘this is what had happened in the 
case of Sodom, although Abraham may have wanted it other- 
wise. What is involved in this theory is the idea of the 
corporate personality, that the moral responsibility is 
completely bound up with the community. When someone 
commits a sin or crime, it is the community that is to 
blame. sLofthouse (op. cit. Bie 154n) points out that 
this "is implied in the justice or the customs of nearly 
all early societies, ana as such is consecrated by rel- 
igion and attributed to the will of God; but it is certain, 
sooner or later, to be recognized as involving the suf- 
fering of the innocent for the guilty." Ezekiel, hav- 
ing cleared up this point, proceeds later to the formul- 
ation of his doctrine of personal responsibility which 
is based on the refutation of the "Sour Grapes Theory." 

Chapter 18 is devoted to the Principle of Personal 
Responsibility. The whole idea is summed up in the first 
four verses: 

The word of the Lord came to me, saying, 
"What mean you by quoting this proverb 

in the land of israel: 

"The fathers eat sour grapes, 

And the children's téeth are set on edge.'? 

As I live," is the oracle of the Lord God, 

"you shall have no more occasion to quote this 

proverb in Israel. Behold, all lives are mine-- 


the life of the son is mine equally with that 
of the father--the person who sins shall die,” 
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The "Sour Grapes Theory" is not a strange one today. 

It is the appeal to heredity and environment as the 

basis for morality or immorality. "You shouldn't pun- 

ish this criminal: he was brought up in a bad environ- 
ment." “He can't help it: he was born that way." "The 
fathers eat sour grapes, And the children's teeth are 

set onvedge,* 

Now, the problems involved in the different theories 
of punishment are important social problems of today, but 
they are not relevant to this disaussion. What is import- 
ant is Ezekiel's insight into personal responsibility: 

"the person who sins shall die." This is based on the 
idea that all lives belong to Yhwh and therefore are. 
responsible to him. 

The expansion of the principle, given in the rest 
of the chapter may be summarized as follows. If Aisa 
righteous man, he shall live; his son B turns out to be 
wicked, so must die; B's son C, seeing his father's wicked- 
ness, lives righteously, and therefore shall live. The 
merits or demerits of one cannot avail for, or incriminate, 
the other. 

"He who sins shall die; the son shall not 

bear the consequences of the father's iniquity, 

nor the father bear the consequences of the 

son's iniquity; the righteousness of the right- 

eous shall be put to his own account, and the 

wickedness of the wicked shall be put to his.” 

(18 # 20) < 


On the other hand, if the righteous man turns wicked, 
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he must take the consequences, and if the wicked man 
become righteous, he shall live. "Have I any pleasure 
at all in the death of the wicked?...and not rather 
in this, that he turn from his way and live?" (v.23). 
"For I have no pleaéuse in the death of anyone who dies.... 
Turn, then, and live." (v. 32). 

Ezekiel has carried the idea of individual respon= 
sibility to an extreme; he sees man as completely free 
from the corporate personality. It may well be that he 
did this in order to counteract the proverb that was 
current in Israel. For there is no evidence in the rest 
of his writing that he continued to hold this extreme 

view. North, in The Old Testament Interpretation of 

History, writes: "The discovery by Jeremiah of the worth 
and responsibility of the individual before God ae 
epoch-making, and Ezekiel, in his enthusiasm for it, 
stated it too baldly.” (p. 72). Too bhaldly for what? 
it may be asked. The prophet is carrying on “a. polemic, 
and in such a situation it is often necessary to over- 
state the case in order to make an impression. 

The refutation of the "Sour Grapes Theory" on these 
groundswas a great insight into the relation between Yhwh 
and Israel. It meant that a nation cannot be righteous 
unless it is made up of righteous individuals. It mennt 
that each imatyaeasa Israelite had a share in the maint- 


enance of the love relationship between Yhwh and the nation. 
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Yhere is no denying the fact, however, that there 
are difficulties involved in Kzekiel's theory, even after 
allowances are made for polemic. tit is an oversimplif- 
ication to cut a man off from the influences of heredity 
and environment, and to ignore the societal factors in 
his behavior. And it is a precarious doctrine to hold 
that the totality of a man's life is not considered by 
Yhwh, but only the present moment. An excellent illus- 
tration of this is found in Hamlet. ‘the prince, bent upon 
avenging his father's murder, comes upon Claudius, the 
murderer, at prayer. 

Now 1 might do it pat, now he is praying; 

And now I'll dott: and so he goes to heaven: 

And so I am revenged. ‘that woubd be scann'd; 

A willain kills my father; and for that, 

I, his sole son, do this same villain send 

To heaven. 

eoeand am I then revenged, 

To teke him in the purging of his soul, 

When he is fit and season'd for his passage? 

No. 

Up, sword, and know thou a more horrid hent: 

When he is drunk asleep, or in his rage, 

Or, in the incestuous pleasure of his bed; 

At game, a-swearing, or about some act 

That has no relish of salvation in't; 

Then trip him, that his heels may kick at heaven 

And that his soul may be as damn'd and black 

As hell, whereto it goes. CLET BS) 
It must be remembered that #zZekiel is pre-christian and 
therefore still lacks much insight into the nature of Yhwh. 
Also (as has been said before), he is not a philosopher 
but a prophet. The philosopher, having arrived at a 


maxim, proceeds to deduce by speculation the implications 
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and consequences which might result from it. ‘the prophet 

sees only the obvious, immediate, entailments. This 

is no slur upon the prophet, for he is speaking as one 

who is participating in life, while the philosopher speaks 

as one who is a spectator of life. in the last analysis, 

it is the actor who knows the meaning of Hamlet; the 

critics merely argue about it. | 
theologians may debate uzekiel's interpretation of 

the Principle of Personal kesponsibility; nevertheless, 

it was a tremendous insight into the God-man relation. 

Whatever else it may mean, it shows that in the end, a 

man is direetly responsible to yvhwh. No man can expect 

salvation through the righteousness of the corporate 

personality, until and unless he realizes that that right- 

eousness involves, and is dependent upon, his own right- 


COuUSNESS.s 


There is one other group of prophecies concerning 
the relation between God and the individual. This group 
deals with God and the individuals in the foreign nations, 
and might Mees Leck discussed in Uhapter v above. As 
was said in that chapter, stzekiel was not primarily con- 
cerned with the gentiles, but with tsrael, because he be- 
lieved that if the God-lsrael relation were straightened 
out, the God-gentile relation would be righted through 
israel's mediation. ‘therefore, he usually deals with the 


nations as whole units, or with their leaders as repres- 
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entatives of these units. sometimes, however, the leaders 
are treated as individuals, but a clear-cut distinction 
is not always made. ‘the passages to be discussed here 
are those in which the emphasis seems to be on the leader 
as an individual. 

the first of these prophecies concerns the king of 

4 

lyre, who, judging from Josephus (eontra Apion i.21), was 
ithobaal II. 

"QO mortal man, say to the prince of ‘tyre, ‘Thus 

says the Lord God: 

"Beeause you are puffed up with pride, 

And have said 'I am a god....* 

When you are but a man, and no god, 

though you count yourself wise as a god... 

And because of your Wealth you are puffed 

up with pride"-- 

therefore thus says the Lord God; 

"Because you count yourself wise as a god, 

pehold 1 am bringing aliens against you... 

They shall bring you down to the Pit.... 

Will you then venture to say 'I ama god,’ 

In the presence of those who slay you, 

When you are but a ian, and no god, 

in the hands of those who pierce you?r"*" 
ithobaal was "puffed up with pride” (literally, “thy 
heart was high") and claimed to be divine (literally, 
"I am a god", or "I am god"), according to verse 2. In 
v. 9, this is strengthened by the reading "I am snlohim", 
which is blasphemy since it is the use of one of the 
names of the israelite deity, Yhwh. in the virge Over 
the sing of tyre (28: 11 - 19), xhwh points out that he 


had done many things for ithbaal by giving him wisdon, 
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beauty, and wealth. “tou were perfect in your ways 
from the day when you were created, till guilt was dis- 
covered in you." (28: 15). ‘this guilt was the claim 
to divinity; his greatness had gone to his head and made 
him proud. Yhwh reminds ithbaal: "you are but a man, 
and no god". (28: 2). He is'adham and not ‘el, human and not 
divine. ‘the right relation between Yhwh and man involves 
man's recognition of his own humanity. sithbaai hada broken 
this relation, and was to be punished. "All who knew you 
among the nations are appalled at your fate; for you have 
come to an awful end, and shall be no more forever.” (28: 19). 
The second group of prophecies concerns Pharaoh of 
Egypt. The key passage is in the Oracle Against Pharaoh 
(29: 1 - 16). 
Behold, 1 am against you, O Pharaoh, 
King of iKgypt, 
The great crocodile that lies 
In the midst of its streams, 
That says, ‘This stream is my own-- 
It was 1 that made it.'"™ (29: 3). 
Here again the form of the sin is the setting up of one- 
self. ‘The content was pride and the claim to be Creator. 
e'This streamof mine is my own--It was I that made it.'* 
(29: 3). "“'Because (the Cedar of Hgypt) towered aloft, 
and raised its top to the clouds, and prided itself in 
its height...'" (31:10). It is in this prophecy that 
there is no definite distinction made between Pharaoh and 


his country.® THIS<isy.of eourse, not out of line with 


the concept of corporate personality e.g., "Israel" may 
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refer to either the individual or to his descendants. 
It is Pharaoh who is denounced, but it is Egypt that is 
to be punished. (29: 8 - 16). Although Tyre was to be 
"no more forever", Egypt is to be restored, but it is to 
be a sad restoration. 

wentTt shall be the lowliest of all kingdoms, 
and shall no more raise its head above the nat- 
ions; for 1 will keep them so small that they 
shall not be able to rule over the nations. 

And they shall no more be a ground of confid- 
ence to the house of Lsrael, recalling sin to 


mind when they turn to them; and they shall 
know that 1 am the Lord God."'" (29: 15,16) 


A brief summary will conelude this chapter. Yhwh 


-. reveals himsclf to individuals in various ways. It may 


be through the ‘lao, or it may be through history and its 
interpretation. ‘the revelation is not of doctrine or 
dogma, but of a person who makes a claim which must be 
accepted or rejected. ‘the acceptance of this claim, this 
word, is also the acceptance of the spirit to perform it. 
It means responsibility and loyalty. it means the Peeeee 
nition of the proper relation between the human and divine. 
“it means life. ‘the rejection of it is the rejection of 
all that is truly goed. This is pride. it is idolatry. 
It is self-exaltation. 1t is wickedness. For the intra- 
personal relation is both a religious and a moral relation, 
whether man-man or God-man. And man is po daeualae, respon- 


sible in this relation. 
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CHAPTER VII 


THE GOD-MAN RELATION 


In every sphere in its own way, through 
each process of becoming that is present to 
us we look out toward the fringe of the eternal 
Thou; in each we are aware of a breath from the 
eternal Thou; in each thou we address the eter- 
nal ‘thou. 
-=Martin Buber, 
I and Thou, p. 6 


In the foregoing chapters, analyses have been made 
of most of the prophecies and visions of the prophet 
Ezekiel. It is now necessary to bring together the con- 
-Glusions reached, in order that a general picture of the 
prorhet's theology may be obtained. 

First, concerning the Divinity, the transcendence 
of Yhwh is not a transcendence of space and time, but of 
nature. He is holy, man is not. Although he is Creator, 
he continues active in his creation, and claims all’ lives 
as his own. This activity and claim are in accordance 
with his divine purpose, his grand plan, which he is 
carrying out as the controller of history. ‘ro further 
this great design, yvhwh has revealed himself to all people 
in the Tao. (It must be remembered that the term "Tao" 
is a non-Biblical term borrowed for convenience). But 


more than that, he has given a special revelation of him- 


self to the Israelites. Out of his graciousness and love 


he chose israel for this special revelation, that she might 
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mediate between him and the world. this means that Yhwh 
is working through man, yet, because he is omnipotent, 
he is not going to have his plan fail because of man's 
sin. 

Yhwh is a personal being. His personality cannot 
be described completely in terms of human personality, 
for it is more than human personality, and, as the vis- 
ionary language shows, such: description strains at the 
meanings of words. Yet yhwh comes forth to meet man as 
person with person. ‘this all may be summed up by saying 
Yhwh is divine. 

Second, concerning man: he is the creation of Yhwh. 
‘As such, he is responsible to his creator, but is free 
to choose whether or not he will accept Yhwh. But, once 
having acknowledgedthe ao as good, or once having 
accepted the covenant, or once having responded to Yhwh's 
love, he cannot reject it without inuurring the divine 
wrath. As man, he can receive such knowledge of Yhwh and 
the divine plan as is sufficient for salvation. He may 
hehold the glory of Yhwh, receive his word, and be acte- 
ivated by his spirit. He may even be given a special 
responsibility, such as that of being watchman-prophet 
to the nation. ‘ithe basic thing for him to remember is 
that he is human and not divine. 

Third, the nations are responsible to Yhwh. it is 


possible for them to sin against him through national 
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pride, which is shown in an attitude of self-sufficiency 
and military inhumanity. ‘thus each nation is a corporate 
unit and will be judged as such; righteous individuals 
within the unit will be acquitted. ‘the gentile nations 
have received the general revelation of Yhwh, but israel 
has received a special revelation which she is to mediate 
to the rest of the world. All nations acknowledging Yhwh 
will have their place in the restored world; the rest 
will be destroyed. The chief thing for the nations to 
learn and remember is "I af Yhwh." 

Fourth, the purpose of Yhwh is to have all nations 
acknowledge that he is the Lord. ‘this is to be achieved 
‘Gieousti election. Out of his love, vinen  éno¥e israel 
to mediate a saving knowledge of him to the gentiles. 

But israel rejected this love, ahd no longer knows that 
"TI am Yhwh." Therefore she is to be punished by the exile, 
and eventually restored. 

Yhe gentiles weve received knowledge of Yhwh in the 
Tao, but have rejected him in two ways. ‘there were those 
who were not obedient to the tao, and practised military 
inhumanity and made proud claims. ‘there were those that 
tajeeked israel. Neither of these know that "I am Yhwh”. 
Therefore, they are to be punished: those that refuse to 
learn that "T am Yhwh" will be destroyed utterly, and the 
rest will be restored through israel. When both Israel 


and the gentiles have been restoreé,the "Golden Age" will 
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begin in which all the world knows"I am Yhwh", 


The fundamental idea is that there are two orders 
of being: human and divine ( on > OTM ), flesh and 
spirit ( @t1, Wwa ). Man must remember to which he 
belongs. in the Kden story, when the serpent tempts 
the woman to eat the forbidden fruit, he says, "...for 
God knows that the very day you eat of it, your eyes 
will be opened, and you will be like gods who know good 
from pee Fallen man has this aspect of divinity: 
he can distinguish between good and evil. But this is 
only a likeness to divinity, it is not divinity itself. 
“See, the man has become like one of us, in knowing good 
from owtlas Sin lies in assuming that this knowledge 
makes one divine, that it moves one from the category of 
the human to the category of the divine. 

Basically, there are three forms of sin in the Old 
Testament (including the book of Hzekiel): setting up 
-ancidol, setting up oneself, and appealing to politics. 
Both Ezekiel and Genesis consider the setting up of one- 
self as original sin. Though this may appear in various 
forms, essentially it is pride, and the claim of pride 


is that one knows as much as, or more than, or has more 


1. Genesis 3: 5. 


&. Genesis 3: 22. 
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« 96 « 
correct knowledge than, God. ‘this is a contravention 

of the established order of things,and brings disaster, 

the divine wrath. 

If, then, there are these two categories, what is 
their relationship? it is obvious that there is not a 
distinct cleavage between them. Although Yhwh is trans- 
cendent, yet is he active in the world. ‘the interpret- 
ation of history shows what he nas done, what he is like, 
and something of what he will do (because he is self- 
consistent). And the fact that there is no distinct 
cleavage allows that there is intercourse between the 
divine and the human, between God and man. This is the 
‘divine confrontation. God comes forth to meet man, and 
man beholds the divine eherywwunen makes him conscious 
of the meaning of his own humanity. When this has occurred, 
"conversation" can take place between God and man; that 
is, man can receive "the word of the Lord.” And with 
this comes an impartation of the spirit necessary to carry 
out the word. This, of course, is the claim of Christ- 
ian experience: that man meets God in the person of Christ, 
that Christ is the Word of God, and in him man beholds 
most surely the glory of “— To be sure, an interpret- 
ation of history and of cosmology may reveal God, but it 
is the meeting of person with Person that the most sig-. 


nificant revehation comes. 
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If this is the case, it throws certain light upon 
arguments concerning God. it will be no more possible 
to prove his existence than the existence of any other 
person. But proof of the existence of anything is always 
difficult. “It is likewise beyond our power to prove 
the existence of physical objects. All the officials 
at the Zoo could not have convinced the lady who, on 
seeing the giraffe, declared, ‘I don't believe a 
There are many “proofs” of God's existence, but it is 
doubtful that anyone really believes them, and for the 
Christian they are not neeessary. "The real objection 
to the arguments is that they treat God as a scientific 
hypothesis to be used for the explanation of an other- 
wise inexplicable universe, whereas religion is prim- 
arily interested in a God who enters into personal re- 
lations with his worshippers. To those who have had no 
such experience of God the arguments for God's existence 
are unconvincing, and to those who have had a real religious 
experience they are ee et BzZekiel was not called 
upon’ to prove that Yhwh existed, but he had to show 
that Yhwh was the only living God, the one who was con- 
tinuing active in the world and interested in Israel. 


Further, the attributes of God are not Known from 


1. Caird, G.B., The Truth of the Gospel, p. 10. 
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logical arguments. Smith claims to be honest. His 

friends say he is Heaeste When he comes to his new 
neighbour Brown to borrow the lawn-mower, Brown has to 
assume that the claims are true before making the loan. 

If the mower is returned, Brown believes that the assumpt- 
ions were correct. lit is in this way that Ezekiel argues 
(?) concerning Yhwh. It is knowledge from relation, from 
the meeting of persons. 

Ultimately, it is the meeting of I and Thow. Man 
experiences things, but he enters into relationship with 
persons. ‘lo treat a person as an It is to know much less 
about him than to meet him as a Thou. ror Hzekiel, Yhwh 
‘is the supreme Thou, and to regard him as an It is the 
great sin. For man evaluates the use of that which he 
experiences, but he responds to the claims of persons, 
entering into relation with ae A man experiences 
a table, but it is of no concern to the table that he 
does so. But when man enters into relation with man, it 
is a meeting of 1 and hou which may be terminated by 
either. ‘this relation has been called hewad 

It may be said that the above is a reading-back of 
current existential thinking into the Old Testament; 
rather is it that such thinking is derived from the Biblic- 


al view of God, man, and history. 


A. This. is admirably dealt with in martin Buber's Ich und 
Du (English translation, I and Thou). 
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The God-Man relation is an I-Thou relation, but it 
is the divine Thou that comes forth to meet man. It is 
the divine confrontation. It presents a claim. “The 
demand which man receives is unconditioned, but it is 
not strange to him, lf it were strange to his nature, it 
would not concern him; he could not perceive it as a dem- 
and on him. It strikes him only because it places before 
him, in the form of a demand, his own d chance. Thus it 
is that in the Bible, including the Book of #zekiel, there 
is no doctrine of God-without-man, or of man-without-God; 
and the content of revelation is not doctrine, but God 
ere Sin lies in withdrawing from, or repudiating, 
the divine Thou, in regarding the supreme Thou as an It 
to be used as a man sees fit. , 

The Book of Ezekiel opens with the glorious revel- 
ation of God to the prophet. 1t goes on to tell of God's 
continuing search for man, of the divine desire for man's 
response in love to the divine love. And it closes with 
the glorious vision of the day when the God-man relation, 
the I-Thou relation, will be finally established forever. 


1. Tillich, The Interpretation of History, p. 208. 


2. brunner, The Divine-Human Hncounter, pp. 46ff. 
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APPENDIX A 
(see page 70) 

The story of the feeing of the children of Israel 
in the desert (Exodus 13: 3ff) is from P document. As 
it stands, it is confusing, but it may be reconstructed 
easily to give a quite reasonable reading. The logical 
sequence will be seen if the verses are taken in the 
fellewing order: $,11,12,4,5,6,7,8,15,9,10,14. No 
verses need to be omitted or broken; the last four have 
been inserted in appropriate places in the first part 
of the text. The story then reads without difficulty. 


Se "QO that we had died by the hand of the Lord 
in the land of Egypt, when we sat by pots of flesh 
and had plenty of food to eat," the lsraelites 
said to them; "for you have brought us into this 
desert, to make this whole crowd die of famine." 

ll. Then the Lord said to Moses, 

12. "I have heard the grumbling of the Israelites; 
say to them, 'At twilight you shall have flesh to 
eat, and in the morning plenty of bread to satisfy 
you; and thus shall you know that 1 am the Lord 
your God.'" 

46 Then the Lord said to Moses, 

"I am going to rain food out of the sky for 
you, but the people are to go out and gather only 
a day's ration each day, in order that i may test 
them to see whether they will follow my instruct- 

De ions or not. On every sixth day, however, when 
they measure what they bring home, it shall be 
twice as much as what they gather from day to day.” 

6 So Moses and Aaron said to all the Israelites, 

"At evening you shall know that it was the 

ue Lord who brought you out of the land of Egypt; and 
in the morning you shall see the glory of the Lord, 
since he has heard your grumbling against the Lord, 
for what are we that you should grumble against us?" 

Be "This shall be," said Moses, "when the Lord 
gives you flesh to eat in the evening, and plenty 
of bread to satisfy you in the morning, since the 
Lord has heard the grumbling that you have muttered 
against him; for what are we? Your grumbling has 
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really not been against us, but against the Lord." 
13. So it came about at evening that quails came 
up and covered the camp, and in the morning there 
was a fall of dew around the camp. 
9. then Moses said to Aaron, 

"Say to the whole israelite community, ‘Present 
yourselves before the Lord; for he has heard your 
grumbling.'™ 

10. When Aaron said this to the whole israelite 
community, they looked toward the desert, where- 
upon the glory of the nord appeared in the cloud. 

14. When the fall of dew evaporated, there, on 
the surface of the desert, was a fine scaly sub- 
stance, as fine as hoar-frost on the ground! 


This reconstruction is based on two assumptions. 
rirst, that someone copying the manuscript left out 
four verses, then realizing his carelessness, inserted 
them before going on with verse 15. ur they may have 
been written in the margin and inserted before verse 15 
by another copyist. And second, that the cloud in verse 
10 is the dew evaporating v. 14). 

It cannot be claimed that such a reconstruétion is 
final or completely accurate. it is based,however, on 
the methods and findings of modern scholars, such as 
Pfeiffer and briver, in their critical works on the Old 
Testament, and the writers of the international vuritical 
Commentary. ‘the advantages are that it clears up the 
confusion of the passage as it stands, and brings it into 


line with general Old Testament theology. 
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